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1926:
A Resolution to Tell the Tale of the Ghadri Babas

Minutes Register, 1912 to 1929, Page 271, Resolution #4

The Executive Committee of  the Pacific Coast Khalsa Diwan Society in its Diwan 
(Communion) on April 23, 1926, on the occasion of  The Birth of  Khalsa (Vaisakhi 
Day), unanimously passed the following resolution:

 “That since the first 
day of the arrival of 
Sikhs in America and 
till the present day, 
whatever they have done 
for their motherland* 
and the Panth by utilizing 
their physical, 
intellectual, and financial 
resources, a detailed 
history of  their deeds 
should be meticulously 
written and presented to 
the people.” [*A reference to pre-
partition, undivided India.]
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Greetings from the Akal Takht
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Greetings from the President of the United States of America
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Recognizing the Pacific Coast Khalsa Diwan Society 
 

HON. JERRY MCNERNEY:  Mr. Speaker, I rise today to recognize Stockton, California’s 

Pacific Coast Khalsa Diwan Society’s 100th anniversary.  Also known as the Stockton 

Gurdwara Sahib, it is America’s oldest Sikh temple, and I am privileged to recognize its 

members’ numerous achievements and contributions to our communities and our 

Nation over the last century.   

Gurdwara Sahib serves as both a place of worship for Sikhs, and as a gathering place 

for all South Asian immigrants – a mission it has successfully accomplished since its 

establishment on October 24, 1912.  Indian immigrants from the Punjab region, many 

of whom follow the Sikh religion, were instrumental in developing California’s 

agricultural sector, which is now one of the world’s leading agricultural regions.  

Khalsa Diwan’s presence helped facilitate a more inclusive community as Sikh’s further 

integrated into American culture. 

Sikhs have made significant contributions throughout the Nation, particularly the 

Central Valley’s farming sector.  With the support of the local community, and through 

a strong dedication to improving our society, Sikh’s have contributed in many fields 

including medicine, transportation, and politics.  I am proud that Dalip Singh Saund, 

who served as a secretary of the Stockton Gurdwara, was also Congress’ first Asian-

American, Indian-American, Sikh representative.  Sikhs in my district and around the 

country share their rich cultural heritage while continuing to contribute to American 

society.  I ask my colleagues to join me in honoring and congratulating the Pacific 

Coast Khalsa Diwan Society on its 100th anniversary. 
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A 100th anniversary gift from the California Senate.
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2012:
California Senate

Resolution

Relative to the
100-Year Anniversary of the Sikh-American Community

Introduced by Senator Lois Wolk. Principal Coauthor Assemblymember Cathleen Galgiani.

Senator Lois Wolk (left), Governor Jerry Brown (center), 
Assemblymember Cathleen Galgiani (right).

WHEREAS, October 13, 2012, will be recognized as the 100-year anniversary of the Sikh-
American community; and

WHEREAS, Sikhs, traveling from their homeland of Punjab, first arrived in the United States 
through Angel Island Immigration Station in San Francisco in 1899; and

WHEREAS, The Stockton Gurdwara Sahib, which was founded in 1912, is recognized as the first 
permanent Sikh-American settlement and Gurdwara in the United States; and

WHEREAS, Baba Jawala Singh and Baba Wasakha Singh, founding granthis of the Stockton 
Gurdwara Sahib, who first emigrated to the United States through Angel Island in 1908, recognized 
the supreme value of education by starting the Sri Guru Govind Singh Educational Scholarships 
for University of California, Berkeley, students, and awarded the first scholarships on January 1, 
1912, without regard for gender, ethnicity, or religion, to a Christian, to a Sikh, to a Muslim, and to 
three Hindus; and

WHEREAS, The Stockton Gurdwara Sahib was founded by Teja Singh of the Pacific Coast Khalsa 
Diwan Society on October 24, 1912, with Baba Jawala Singh and Baba Wasakha Singh in leader-
ship; and
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WHEREAS, The Ghadar, the first Punjabi-language newspaper in the United States, was published 
on November 1, 1913, by Kartar Singh Sarabha, then 17 years of age, with financial support from 
the Stockton Gurdwara Sahib; and

WHEREAS, Baba Jawala Singh and Baba Wasakha Singh organized the Ghadri Conclave in Sacra-
mento on December 31, 1913, to form the Ghadar Party; and

WHEREAS, The Ghadar Party was the first organized and sustained campaign of resistance to the 
British Empire’s occupation of the Indian subcontinent, and it sent 616 members to India, of 
whom 527 were Sikhs; and

WHEREAS, Kartar Singh Sarabha traveled to India to support the independence movement, but at 
19 years of age was tragically arrested and hanged, along with young Maratha Vishnu Ganesh 
Pingley and five other Sikh Ghadris, by the British on November 16, 1915; and

WHEREAS, The Stockton Gurdwara Sahib, upon completion, was dedicated on November 21, 
1915, to Guru Nanak Dev Ji, founder of the Sikh tradition, on the occasion of his 426th birth an-
niversary; and

WHEREAS, The Gurdwara furnished provisions to the people of Stockton, as reported by the 
Stockton Record on November 22, 1915, which quoted the Gurdwara’s elected leadership: “We do 
not permit our people to become charges on public charity. If a man is hungry and out of funds 
we feed him. Our dining room is open at all hours of the day and is closed only for a few hours 
during the night. The unfortunate hungry American will be as welcome as our own people”; and

WHEREAS, The Stockton Gurdwara Sahib funded a delegation, including Dr. Sudhindra Bose of 
Iowa University and Dr. Bishan Singh of Pacific Coast Khalsa Diwan Society, to attend a congres-
sional hearing on February 13, 1914, in Washington, D.C., to advocate for the citizenship rights of 
Indian and Asian peoples; and

WHEREAS, Dr. Bhagat Singh Thind, then a student at University of California, Berkeley, volun-
teered to serve in the United States Army on July 22, 1918, at the height of World War I, becoming 
the first Sikh to serve in the United States military, and was honorably discharged after attaining the 
rank of  Acting Sergeant; and

WHEREAS, Thind persistently pursued United States citizenship, receiving and losing it twice, and 
championed Asian American citizenship rights all the way to the United States Supreme Court in 
the landmark case of United States v. Bhagat Singh Thind (1923) 261 U.S. 204, before permanently 
obtaining citizenship in 1935; and

WHEREAS, The Stockton Gurdwara Sahib continued to support higher education among the 
South Asian population by establishing Guru Nanak Khalsa Hostel at University of California, 
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Berkeley, on February 13, 1921, to provide free board and lodging for students from South Asia to 
peacefully focus on their studies; and

WHEREAS, Dalip Singh Saund was general secretary of the Stockton Gurdwara Sahib from 1948 
to 1950, inclusive, and a member of the executive committee until 1953, and became the first Asian 
American, first Indian American, and first Sikh to serve in the House of Representatives when 
elected in 1956 to represent California’s 29th Congressional District until 1963; and

WHEREAS, Dr. Bruce La Brack of the University of the Pacific describes the impact of the 
Stockton Gurdwara Sahib thus: “The Stockton Gurdwara gave a focal point to Punjabi life on the 
West Coast; it served as a combination church, dining hall, rest home, employment information 
center, meeting place, political forum, and sanctuary where Punjabi culture and language were un-
derstood. The Stockton facility was a hub of social, religious, and political life for all Sikhs and 
many other Punjabis in California between 1915 and the late 1970s”; and

WHEREAS, The Sikh-American community continues to make significant contributions to the 
California and United States economy and society through military service, as business owners, 
transportation professionals, doctors, attorneys, engineers, teachers, farmers, and in a great many 
other notable capacities; and

WHEREAS, The Sikh-American community has faced and continues to peacefully overcome at-
tacks on its identity and practices since the September 11, 2001, attacks, whether in the form of 
school harassment, employment discrimination, or murder, including the murders of six Sikhs dur-
ing the Oak Creek Wisconsin Sikh Gurdwara shooting on August 5, 2012, as well as the senseless 
murders of  Surinder Singh and Gurmej Atwal in Sacramento on March 4, 2011; and

WHEREAS, The faithful service of the Sikh-American community to this state and country merits 
appreciation as an integral thread in the fabric of  American plurality; now, therefore, be it

Resolved by the Senate of the State of California, the Assembly thereof concurring, That the Leg-
islature recognizes October 13, 2012, as the 100-year anniversary of the Sikh-American community, 
and calls upon the people of California to commemorate the day with appropriate celebrations; and 
be it further

Resolved, That the Secretary of the Senate transmit copies of this resolution to the author for ap-
propriate distribution.

Approved by California Governor Jerry Brown on September 10, 2012.

Filed by Secretary of  State Debra Bowen on September 10, 2012.
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September 25, 2012 

 
Stockton Gurdwara Centennial Committee 
1930 S. Grant Street 
Stockton, CA 95206 
 
Dear Stockton Gurdwara Centennial Committee and friends,  
 
It is my honor, on behalf of California Republican Party Chairman Tom Del Beccaro, and the Board of Directors of the 
California Republican Party to extend heartfelt congratulations to the Stockton Gurdwara as it celebrates its Centennial.  
 
We are proud that Stockton, California was the site of the first Gurdwara sahib that was built to serve the Sikh Sangat 
living in the United States, and that it continues to be the oldest existing Sikh gurdwara in both the US and Canada.  We 
are pleased that it has retained its pre-eminence in the religious history of North American Sikhs 
 
We pay tribute to the Sikh community and its key contributions to California’s success, as a whole, in the past 100 years.  
We thank the Sikh community for their work on the construction of the Western Pacific Railway  and the primary impact 
the railway had on not only paving the way for interstate transportation, but also interstate commerce. We honor the 
Sikh community’s role in the development and success of agriculture in this state.  The sacrifices and hard work of your 
community has helped make California the leader in agriculture, business, and transportation that it is today, and 
continues to make California the great state in which we work and live.   
 
We also pay tribute Congressman Dalip Singh Saund from the former 29th Congressional District in California, who served 
in Washington, D.C., from 1957 to 1963. .  As the first Asian American, Indian American and Sikh member of the United 
States Congress, Mr.  Saund truly opened the door for others who now serve in both houses of the California legislature, 
and in local elected offices, and for this, we thank him.   
 
Thank you again, for your contributions in making California and our Nation a great place to live; many congratulations 
on your Centennial Celebration!  We wish you continued success in the future. 
 
 
Very truly yours,  
 
 
Patricia Welch, Secretary 
California Republican Party 
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Introduction:
A Century of the First Sikh-American Settlement

The Sikh pioneers who settled in the Central Valley of  California came from the Punjab region 
of  India starting in 1899. In 1911, Sardar Jawala Singh and Sardar Wasakha Singh hosted a meeting 
of  all Sikhs in the region at Holt, California, near Stockton, for the purpose of  organizing a local 
Sikh society. At this first meeting, a committee was formed to being to raise funds to pay for the 
construction of  a temple.

The Pacific Coast Khalsa Diwan Society was founded in 1912. With the intention that it should 
create and govern Gurdwara Sahib Stockton, the society purchased four lots on South Grant Street 
in Stockton from Ina E. Wells Sparks for a total of  $2,835. The Gurdwara hosted its opening 
ceremonies on October 14, 1912. On November 22, 1915, the completed Gurdwara was dedicated.

Sikhs were the earliest people from India to immigrate to the United States; the Stockton Sikh 
community played a leading role in the South Asian immigration experience. In 2012, The Stockton 
Record described the Gurdwara as “the birthplace of  Sikhism in America” and “ground zero for In-
dia’s independence struggle.” Its founding members worked to launch India’s independence move-
ment, secure Asian immigration rights, and break the race barrier in the U.S. Congress. As the first 
permanent settlement of  the Sikhs in the United States of  America, the Gurdwara was and contin-
ues to be the cornerstone upon which the community of  American Sikhs was built.

In honor of  its centennial anniversary, the Pacific Coast Khalsa Diwan Society resolved to host 
a year-long celebration which commenced on September 11, 2011 on the grounds of  Gurdwara 
Sahib Stockton. The festivities concluded with a series of  events comprising the following:

September 22, 2012
“The Sikh Journey in America” conference

Faye Spanos Concert Hall, University of  the Pacific

September 23, 2012
Inauguration of  the Ghadri Baba Museum

Gurdwara Sahib Stockton

September 30, 2012
“The Voyage of  the Ghadar” conference

De Rosa Ballroom, University of  the Pacific

October 13-14, 2012
Community Centennial Festival

13th: Honoring of  Dignitaries & Diwan | 14th: Nagar Kirtan (Parade)
Gurdwara Sahib Stockton

For a century, the Gurdwara has played a central role in many crucial incidents in the histories 
of  South Asia and North America. Its historical contributions include launching India’s independ-
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ence struggle by forming the Ghadar Party to make revolution against the British and pursue an 
independent, united India; funding the USA’s first Punjabi-language newspaper, The Ghadar; sup-
porting Bhagat Singh Thind, the first Sikh to serve in the U.S. Army, in his battle for immigration 
rights; and giving the country Dalip Singh Saund, the first Asian, Indian, and Sikh in US Congress.

The significance of  the Gurdwara to the history of  California, of  the United States, of  India, 
and of  the world must not be overlooked. Its impact, influence, and inspiration in the lives of  Sikhs 
and other South Asians in the USA have been of  unmeasurable significance, as remarked upon by 
Dr. Bruce La Brack:

“Just as it is difficult to overestimate the role that Gurdwaras play in the contemporary social 
and political life of  the Sikh majority, it has been so since the formation of  the Pacific Coast 
Khalsa Diwan Society in 1912, and the building of  the first Gurdwara in the United States in 
Stockton, California, in 1915. Since that time, the socio-political concerns that face the Sikh 
community have been inextricably intertwined with religious issues. The Stockton Gurdwara 
gave a focal point to Punjabi life on the West Coast; it served as a combination church, din-
ing hall, rest home, employment information center, meeting place, political forum, and 
sanctuary where Punjabi culture and language were understood. The Stockton facility was a 
hub of  social, religious, and political life for all Sikhs and many other Punjabis in California 
between 1915 and the late 1970s. It performed the same vital role that other contemporary 
Sikh worship centers worldwide continue to perform, however, the Stockton Gurdwara re-
mained the only Sikh worship center in the United States until 1947.”1

Gurdwara Sahib Stockton represents the successful efforts of  the Sikh people to permanently 
establish roots in the United States of  America. The Punjabi tradition carried out in California con-
tinues to include a mandate to provide for anyone in need. To that end, Gurdwara Sahib Stockton 
has been the site since its inception of  a community kitchen which provides food for all who are 
hungry. This was especially welcome during the years of  the Depression.

The Gurdwara has hosted visits by dignitaries over the years, including the Indian Ambassador 
to the United States in 1952. It was a rallying point for the Sikh community in North America dur-
ing the mid-1980s when the Indian government assaulted the sacred Harmandir Sahib complex in 
the city of  Amritsar and several thousands of  Sikhs were killed by the Indian Army in the Punjab. 
In 1999, the 300th anniversary of  the creation of  the Sikh religion was the occasion of  a grand, 
week-long celebration centered on the Gurdwara.

Stockton Gurdwara Sahib will forever stand as the shining capital of  the Sikh people in the 
United States of  America.
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1899:
“Sikhs Allowed to Land”

Published by The San Francisco Chronicle, April 6, 1899

(Top) The Nippon Maru, the ship on which Sikhs first arrived in San 
Francisco, CA, USA. (Bottom) The original news article from the San 

Francisco Chronicle on April 6, 1899.
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1910:
Passage Through Angel Island Immigration Station

Angel Island, the Ellis Island of the West, through which Kartar Singh Sarabha immigrated.

Sikhs from Punjab were some of  
the first South Asians to immigrate to 
California in the early 1900s; more 
than 7,000 of  them passed through 
Angel Island Immigration Station. 
They came at the crest of  a large 
Chinese immigration wave that began 
around 1850. When an economic 
downturn hit the USA in the late 19th 
century, public opinion turned against 
this highly visible minority. Bipartisan 
action in the US Congress resulted in the Chinese Exclusion Act of  1882. Its passage 
was a low point — never before had the United States limited immigration on a racial 
or national basis. Future legislation continued to specifically exclude Asian immigrants.
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In April 1899, the first Sikhs in the United States of  America arrived through the 
Port of  San Francisco. Most of  the Sikhs to follow arrived through Angel Island Im-
migration Station, which officially opened in 1910. The lesser-known sibling of  the 
more famous Ellis Island on the Atlantic Coast, Angel Island is located in the middle 
of  the San Francisco Bay. It was the first stop for most immigrants entering the United 
States of  America on the Pacific Coast.

 
Upon arrival, passengers were separated by nationality. Europeans and first or sec-

ond class travelers were allowed to disembark directly from their ship. Asians and all 
other immigrants, such as Russians, Mexicans, and other nationalities, were segregated 
for processing through Angel Island Immigration Station. They were virtually impris-
oned for anywhere from days to months and subjected to intense interrogations. De-
tainees found ways to pass the time. Many survived their stay by scratching poems into 
the walls of  the immigration station. This poetry, discovered in 1970, included Japa-
nese, Korean, Russian, and Punjabi languages.
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Punjabi text carved on Angel Island.

The immigration station has since been memorialized in the form of  Angel Island 
State Park. A museum has preserved many of  the poems, as well as replicas of  the 
crowded dormitories and processing facilities. The island will forever remain a silent 
witness to the fortitude, endurance, patience, and courage of  the Sikh pioneers. A 
determined generation, they were resolute and unshakeable in their endeavors. Their 
sacrifices gave us our lives.
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This first minutes register is archived at Gurdwara Sahib 
Stockton. It covers 1912 to 1929 and contains detailed records of 
the daily activities of the Gurdwara and its leadership. Records 

cover everything from visits by the Ambassador of India to 
correspondence with the US President, from library catalogues 
to donations given for langar, the free Sikh kitchen open to all.

23



1912:
Sikh Pioneers Behind Stockton Gurdwara

& Their “Sarbat Khalsa” Tradition 
Sikh pioneers had faced many atrocities since setting 

foot on the Pacific coast in the 1890s. Violence against 
turban-wearing Sikhs was spearheaded by many political 
and vigilante groups. The Asian Exclusion League had en-
listed support of  the American public and political parties 
for excluding them from the USA. An attack on Punjabi 
pioneers in Bellingham, WA in September 1907 started a 
series of  similar assaults on other camps. Petitions, re-
quests, and delegations to the Government of  India and 
the Indian National Congress couldn’t attract any attention. 
Five years of  organized violence (1907-1912) against their 
Sikh identity created a feeling of  statelessness as the root 
cause of  their troubles. They started organizing to with-
stand pressures of  the predominantly white American so-
ciety to exclude them from its center. 

Professor Teja Singh had worked as a community or-
ganizer since 1908 in Canada and the United States of  
America. After completing his Masters at Harvard Univer-
sity in 1911, he assisted the community in building Sikh in-
stitutions in California. Letters were sent to all camps in 
Canada and America in April 1912 to assemble on Baisakhi 
Day for making important decisions about their destiny in 
California. In response to the invitation, a great number of 
Sikhs joined to form the “Sarbat Khalsa” on April 12, 1912 
at Nand Singh Camp in Delta Stockton. The first resolu-
tion was passed unanimously to establish “Pacific Coast 
Khalsa Diwan Society.” It was decided to register it as the property of  the “Panth.” The second 
most important decision was to establish two Gurdwaras: one in Holtville, and the second in Ber-
keley. The decision to open a second Gurdwara in Berkeley was solely for the benefit of  all Indian 
students. The third most significant decision was to start a newspaper — The Khalsa Sewak.

It is pertinent to mention that most of  the 17 executive members elected to run the society later 
became soldiers of  the famous Ghadar movement. The Ghadar movement thrived on the precincts 
of  Stockton Gurdwara mainly because it openly provided moral, financial, and logistic support to 
Ghadris so that they could free 300 million countrymen from the clutches of  the British Raj. The 
following were the members of  the committee that took the decision to establish Stockton Gurd-
wara on April 12, 1912.
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The first entry in the 1912 to 1929 minutes register lists the 17 
founding Committee Members of Pacific Coast Khalsa Diwan Society:

1. Professor Teja Singh, President
2. Sant Tara Singh, Secretary
3. Bhai Inder Singh, Treasurer

4. Bhai Jawala Singh, Executive member
5. Bhai Dharm Singh
6 Bhai Niranjan Singh
7. Bhai Wasakha Singh

8. Bhai Nihal Singh
9. Bhai Bhola Singh
10. Bhai Mela Singh
11. Bhai Ram Singh

12. Bhai Mehar Singh
13. Bhai Sangat Singh

14. Bhai Channan Singh
15. Bhai Hari Singh
16. Bhai Atma Singh

17. Bhai Labh Singh Peer
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1912:
Purchasing Land for the America’s First Gurdwara

Minutes Register, 1912 to 1929, Page 7

The original resolution to build Gurdwara Sahib in Holt had to be amended as it was impossible to buy the land 
with a title there. Therefore, it was unanimously decided to build Gurdwara Sahib in Stockton. The Pacific Coast 
Khalsa Diwan Society committee selected to purchase the property considered many sites but finally decided to buy 
four lots where Gurdwara Sahib, the historical landmark, stands today. The proceedings recorded in the Minutes 
Register show how democratic and transparent early Sikh pioneers were in their decision-making.

 “On August 4th, 1912, a three 
member committee went to inspect a 
house marked to build the Gurdwara. 
The token money paid earlier was 
returned because it was hard to build 
26X36 Gurdwara Sahib for at least 
hundred people. Therefore, a lot with 
one acre land and a few rooms was 
found suitable for building the Sikh 
Temple and pitching tent outside. 
The secretary Sant Tara Singh and 
treasurer Bhai Inder Singh went to 
Victoria Ranch to get consent of  
members of  the executive body. The 
consent of  Bhai Jawala Singh and 
Bhai Mehar Singh was already 
secured. Bhai Ram was sick, but he 
gave his approval. Bhai Dharm 
Singh, Bhai Niranjan Singh, and Bhai 
Chanan Singh had given proxy to 
Sant Tara Singh, Bhai Hari Singh had 

given proxy to Bhai Bhola Singh. Members of  the committee, Professor Teja Singh, 
President, Sant Tara Singh, Secretary, and Bhai Inder Singh, Treasurer approved the 
deal to buy four lots: one with dimension of  50x210, and three with 50x 140.

Signed by S. Teja Singh, President & Sant Tara Singh, Secretary”
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1912:
Stockton Gurdwara’s Inaugural Ceremony

& the Sant Attar Singh Library

Minutes Register, 1912 to 1929, Page 9

On October 14, 1912, Gurdwara Sahib Stockton was inaugurated in assembly of  about 40 Sikhs. 
Most local Sikhs could not come due to heavy work of  the season. Besides Professor Teja Singh, others 
who addressed the congregation were Bhai Dharm Singh, Bhai Tara Singh, Bhai Inder Singh, Bhai 
Hari Singh, Bhai Raghbir Singh, Bhai Labh Singh and Bhai Jawala Singh

Four resolutions were passed. According to the first resolution, Bhai Hari Singh was appointed 
Granthi with pay of  $40 per month. The second resolution was to provide food with due care to all 
who would visit the Gurdwara and to give help to sick and needy at all times without question. The 
third resolution was to mourn the death of  S. Dharm Singh Gujranwala and express sympathy with 
his family.

The fourth and most important resolution was to open a library so that Sikhs could become well 
informed and knowledgeable about the world and their religion. It was too be named after Sant Attar 
Singh, the mentor to Professor Teja Singh. It read:

 “A library shall be established, 
the name of  which should be in 
memory of  Panth Rattan Sant Attar 
Singh. The library will be known as 
‘Sant Attar Singh Library.’ The 
inaugural ceremony was performed 
by Bhai Dharm Singh. Sant Tara 
Singh pledged all Khalsa tracts to 
the library. Similarly, Bhai Raghbir 
Singh promised to donate 100 
copies of  Anokha Babbu book.”

27



1915:
“Sikh Temple Dedicated”

Published by The Stockton Record, November 22, 1915

The new Sikh Temple of  the Pacific Coast Khalsa Diwan (free divine communion) Society was 
dedicated yesterday with impressive ceremonies. The day selected for the formal opening of  the 
new temple, which is located at 1936 South Grant street, was the 426th anniversary of  the birth of  
Guru Nanak, founder of  the faith.

Fully two hundred prominent Stocktonians, to whom special invitations were issued, attended 
the dedicatory services. No shoe-clad person is permitted to step within the sacred precincts of  the 
Temple. The American residents in conformity with the customs of  the turbaned Hindus, removed 
their shoes before entering. They were provided with sandals but these were discarded at the door. 
The congregation sat upon the floor on costly rugs and carpets, facing the altar. There are no chairs 
or pews in the Sikh temple.
Great Gathering of Sikhs
In the morning services were conducted by priests of  the 
temple in the Sikh language before a gathering of  Hindus, 
about 400 of  whom had come to Stockton from outside 
points to attend the opening. At 1 p.m. the services were 
resumed with the recitation of  sacred hymns, which tell in 
the Hindu language of  the life and teachings of  Guru 
Nanak.

Following the above named service a meeting was held in 
the temple for Americans as well as Hindus and at this 
service a large number of  Stockton residents as well as 
visitors from other cities were present. The Americans listed 
attentively to the explanation of  the Sikh creed by 
Paradaman Singh who delivered an address.

Nand Singh presided as chairman of  the meeting and 
outlined the objects of  the society, which is incorporated for 
religious and educational propaganda in the United States. 
He explained the teachings of  Guru Nanak and likened 
them to the teachings of  the Puritans in the early days of  
New England.
Professor Pope Speaks
At the conclusion of  the service in the temple proper, the American guests retired to the lecture 
rooms on the first floor of  the temple, where several addresses were delivered and a musical 
program was rendered.

Professor Arthur U. Pope, of  the philosophical department of  the University of  California, 
delivered the chief  address on the meaning and significance of  the Sikh movement. The Sikhs are a 
small minority of  the total population of  India, but their teachings have wrought a profound 
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influence upon the life of  that country. India has a total population of  more than 300,000,000, and 
of  these but 5,000,000 are adherents of  this faith.
Sikh Opposes Idolatry
The Sikh believes, said Professor Pope, in a pure and lofty Monotheism. And when it is 
remembered that India has long been a country of  many gods, the importance of  such teaching 
can readily be seen. The adherents of  this faith are strongly opposed to idol worship as well as to 
the use of  an elaborate ritual.

This rejection of  idol worship and the substitutions of  the worship of  one God which is a 
Spirit, bids fair to revolutionize the religious life of  India, according to Professor Pope.
No Caste
With the rejection of  idolatry goes also the repudiation of  caste. The Sikh teaches the brotherhood 
of  man and spurns all practice that places one individual above his fellows. This branch of  the 
Hindu race endeavors to carry out this principle of  equality by sharing property in common.

Tolerance is another principle of  the Sikh religion, said Professor Pope. The Sikh is willing to 
read and study the religious principles of  any other creed, and the scriptures of  other sects are 
always found on their tables.

Based upon these religious principles, the moral teachings of  the Sikhs are of  a higher order, 
explained the speaker. In common with Christianity they teach that a man’s life should be lived for 
the benefit of  the world. They teach that one should contend for the oppressed even unto death 
and this principle has made of  the Sikh a brave and valiant soldier in time of  war.
Equality of Sex
Nand Singh, who presided over the exercises in the lecture room, explained that the Sikhs stand for 
the equality of  the sexes in marked contrast to the ancient belief  in the inferiority of  woman, held 
in India.

Professor W.G. Everett, of  Brown University, Providence, R.I., was present in the audience, and 
was called upon for an address. He spoke briefly and informally of  the significance of  the 
gathering and bespoke not only toleration but sympathy as well for the efforts being made by the 
Hindu people.

Other brief  addresses were made by members of  the Hindu race, and the exercises were 
concluded with a prayer in the Sikh language by Nand Singh.

The new temple is two stories in height, the temple proper being on the second floor. This is 
beautifully furnished and carpeted with very fine rugs. The first floor is fitted up with chairs and is 
arranged as a place for lectures and social gatherings.

It is the hope of  the Sikhs to build a larger and finer structure when the time arrives that it shall 
be needed.
Free Dining Room for Poor
Nand Singh asked the Record today to call attention to the fact that the Pacific Khalsa Diwan 
Society maintains a free dining room in connection with its temple on South Grant street.

“We do not permit our people to become charges on public charity, “ said Nand Singh. “ If  a 
man is hungry and out of  funds, we feed him. Our dining room is open at all hours of  the day, and 
is closed only for a few hours during the night. The unfortunate hungry American will be as 
welcome as our own people. We provide coffee, bread and cake and such other things as possible.”
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Sant Teja Singh, M.A. LLB. A.M. (Harvard)
& His Mission in the West

The first president of  Pacific Coast Khalsa Diwan Society was a charismatic personality. His seven years sojourn 
in the West spanned from 1906-1913. In his twenties, his academic achievements were stupendous. A man of  his 
ability, intelligence, and erudition at a tender age could have risen to legendary eminence during his time. Very few 
would get opportunities that he had at the start of  his career as administrative head, civil servant, and the educa-
tional leader of  one of  the best institutions of  his time. Similarly, he had many prospects to excel in the West.

He was a class apart. He had no ambition for his personal success after he was touched profoundly by a seer 
who had considerable following in Punjab. His submission to his spiritual guide was complete and unselfish. His 
master gave him a mission that ranged from organizing the community to enshrining freedom, peace, and spiritual 
poise in their lives. He transferred community wisdom to them that gave them a rare courage to face unique chal-
lenges in their social and political life. 

Sant Teja Singh’s name is associated with Sikh Gurdwaras in England, Canada and United States of  America. 
Sant Attar Singh, a renowned saint of  Mastuana, sent him to the western world with a message that there was noth-
ing in occult and ridhi sidhis. Swamis from India were swarming the whole western world at that time with claims to 
supernatural powers by psychical and magical means. They were urging westerners to get absolute lordship of  world 
by acquisition of  mystic power to subjugate others through ancient mantras. Teja Singh gave a different message to 
the world, teaching that nothing was higher than the hard work, honest living, and devotion to the Creator. It is very 
important to know the multidimensional life of  such a unique personality. 

Known as Niranjan Singh Mehta before getting baptized in 1905, Sant Teja Singh was born in 1877 and be-
longed to village Balowali, district Gujranwala. He was son of  a physician. After M.A. LLB in 1901, he started his 
law practice but could not work for more than 7 days. In the meanwhile, he got an offer of  Headmastership of  an 
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Anglo Sanskrit School. He worked for one year in the school. Then he challenged the civil service exam in the Salt 
department. In 1902, he became the Assistant Superintendent at Sanbhar Lake.

His western education had turned his head. He would not care for any known practices such as giving respect to 
Guru Granth Sahib, preachers, or saints. He wouldn’t bow his head before Guru Granth Sahib, because he thought 
it was not less than idol worship. But he otherwise was very honest and sympathetic to the cause of  needy people. 

Teja Singh must be among very few Sikhs who had got the opportunity to get western education. He experi-
enced a great divide between what he learned in the college and what his grandparents and parents had taught him. 
He was clear only about one thing — he would serve the commoners for the rest of  his life.

On his transfer to Rajanpur, his duties were those of  a police officer. He was supposed to arrest poor people 
who would make salt on their own. He felt morally opposed to such actions. “That my natural aptitude was more 
towards imparting education and then it started weighing on my mind that the English are bringing intelligent Sikhs 
under their influence so that they could instill slavery in them, therefore, I thought that I should mix with them and 
fill their minds instead with freedom.”2 He decided to quit the job since it was not his way to lord over poor and 
helpless people.

He took a one year leave from the Salt Department upon being offered a job as Vice Principal of  Khalsa Col-
lege, Amritsar. The question of  bowing head before Guru Granth Sahib still bothered him, so he made some reluc-
tant accommodations. He decided to go to Gurdwara when people were still asleep so that no one could see him. 
Then he reasoned that since he didn’t accept the job for money, but entirely for Sewa, he wouldn’t mind observing 
whatever was expected of  him. 

The first thing Teja Singh did in Khalsa College was to set up the Guru Nanak Club. The purpose was to help in 
education of  those Sikhs who could not afford money. He invited needy students to his quarters to share meals with 
them. He instilled in them spirit of  freedom. Some of  these students later became well-known in public life. During 
his stint in Khalsa College Amritsar, Bhai Teja Singh felt transfigured, chastened, and purified. He was drawn to-
wards Guru Granth Sahib as if  it was a magnet. “Thy name brings glory, Nanak seeks good of  all.” After prayer, 
Teja Singh fell in front of  Granth Sahib with a thud. Subsequently, students would support him from suddenly fal-
ling before the Granth Sahib.

Teja Singh was a topper in whole of  Punjab in physics and chemistry. He didn’t believe in any supernatural phe-
nomena. He was very critical of  ritualistic practices. In his own words, Teja Singh considered it not due to some hal-
lucinations as others often interpreted, but it was the magnetic power of  Gurbani that would draw him. He often 
expressed his doubts about Sikh saints and declared he couldn’t distinguish between a saint or a non-saint. Professor 
Jodh Singh, who later rose to the position of  the college principal thought that only Sant Attar Singh could dispel 
his doubts. True indeed it was, the course of  his life changed forever. 

After completing MA LLB in 1901, Bhai Teja Singh realized he had wasted his life getting worldly knowledge. In 
the whole career of  16 years education, nobody taught him a word of  Gurmukhi nor did he feel inspired to learn it. 
Learning Punjabi was projected as a step backward in academic life. “I would go sometimes in camps of  Arya Samaj 
or Brahmo Samaj for spiritual guidance. I would consider it idol-worship to bow before Guru Granth Sahib.”3 Teja 
Singh’s brush with Anglo-Vedic education in the beginning of  his career might have filled him with disrespect for 
Sikh scripture.

For him to be a Headmaster of  Anglo-Sanskrit School Bhera was, however, an attractive proposal. As a head-
master, Teja Singh recognized the importance of  Punjabi and started reading Guru Granth Sahib in short versions. 
“But my heart was without reverence to the scriptures. I would put Guru Granth on the table and read it with shoes 
on. Guru is always forgiving and wondrous. Sometimes I would be struck with the Shabad. I was already devoted to 
serve the poor. One day I thought that it was better to educate the poor than to brag about my status as a Salt 
officer.”4 

He felt moved by the miserable condition of  poor people. They had no education, no idea of  dignity of  life, no 
will to be free from shackles of  poverty. Natural resources like salt were not available to them. Laws were passed to 
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punish who violated these restrictions. “God has gifted free salt to the poor. You are putting them in jail for the 
sake of  your loyalty to the British.”

In the college Gurdwara, when the prayer ended, “oh Nanak may you attain glory with the Naam and may good 
come to all on earth,” Teja Singh experienced a dizzying, paralyzing sensation and dropped like a log before Guru 
Granth Sahib. He would feel ecstatic and embrace whoever he saw first in the morning.

When he met with Sant Attar Singh, Teja Singh felt a strong bond with Santji, who urged him to forget his per-
sonal grievances and forgive those who he thought harmed him. Sant Attar Singh later gave him a mission for Sikhs 
in the West. He guided him to observe the following rules:

1. Keep your Sikhi form intact; don’t argue with anyone. If  anyone asks you say it with folded hands that we 
made nothing.

2. Where you go build Gurdwaras.

3. Convey my message to citizens of  western countries that there is nothing in occult; spiritual poise is far 
greater and enduring than the position of  worldly power.

4. If  one wants to deliver a lecture, one shouldn’t, if  there is a reluctance to do so, one must deliver the lec-
ture.

He left for England on August 6, 1906 and arrived on August 24. He was accompanied by his wife, two chil-
dren, and four others: Bhai Bhagat Singh, Amar Singh of  Guru Nanak Bhandar, Dharm Anant Singh, and Hari 
Singh Basra.

In England he remembered Sant Attar Singh’s words. “A resolve was made that Sikhs who came to England cut 
their hair and give up their turban, the stamp of  Guru’s Sikhs. I made up my mind to reduce such a trend.” Teja 
Singh faced unwelcome looks from time to time. In one of  the incidents, he says, “Once I walked with my wife and 
children through the High Gate Bazaar. Hundreds of  curious people gathered and kept walking behind us. In the 
end, a gentle lady opened her door and showed us in. She scolded them and made them leave us alone.”

Teja Singh considered such hostility as a natural curiosity. But he advised that Sikhs should be able to explain as 
to why they maintain their hair and turban. “First this problem comes to everybody. But when we lived in them for 
some time and tell them the whole thing about turban’s importance and then they respect you and even greet you 
with Sat Sri Akal.” 

His self-conviction and communication skills were enormous. On learning that a cap is compulsory in Cam-
bridge, he went to Downing College Cambridge and met Tutor Mr. Jackson. After he acquainted Jackson with the 
Sikh religion, he allowed Teja Singh to wear a turban. He writes: “It was for the first time in the history of  Cam-
bridge University that a turbaned Sikh was allowed to take part in all aspects of  the ancient and independent center 
of  learning.”5 He took admission in science and studied zoology, chemistry and physics.

He rented an apartment and installed Guru Granth Sahib in one room. Many Sikhs started coming to him in 
Cambridge on the weekend services. Next Sunday he laid the foundation of  Khalsa Jatha British Isles. Guru Granth 
Sahib that he brought with him remained installed in London Dharmsala.

With assistance from a Maratha, D. G. Panse, Teja Singh helped others to settle in England. While he was there, 
M. K. Gandhi also visited London. Others who were in London and stayed at the same time were Madame Cama, 
Lala Har Dayal, Charlotte Despard, Madan Lal Dhingra, David Garnett, H. M. Hyndman, Dadabhai Naoroji.

In the summer, there was a program in Columbia University for teacher training. He sent his application and got 
a scholarship for $150. While in Cambridge, he learned through news and letters that Sikhs in Canada faced many 
problems. He asked for permission from Sant Attar Singh and Sunder Singh Majithia to travel there to help them in 
their hour of  need.

Before completing his degree at Cambridge, he moved to Columbia University New York on a summer scholar-
ship. One of  his teachers arranged public lectures for him on the spiritual traditions of  India. The first topic was 
“Guru Nanak and the Sant Tradition,” the second “On Indian Society.” He was just in his twenties then. He was 

33

5 Ibid., 283.



asked to give weekly lectures. The attendance increased and he explained that the path of  ridhi sidhi was inappropri-
ate for spiritual progress. His two lectures were covered by English newspapers in North America.

He traveled to Vancouver at the invitation of  Sikhs and did some community work in British Columbia. When 
he returned to Columbia, Teja Singh found he had many Americans among his followers who were eagerly awaiting 
his return to New York. One, a Mr. T. C. Crawford, got interested in Gurbani. One day, he visited Teja Singh early 
in the morning, telling him:

I built my right to be a shareholder of  a gold mine in Jacksonville, California. My friends who have turned 
unfaithful to me want to deprive me of  that. I need $50,000 to retain my ownership of  the mine. In ex-
change, I can transfer one-fourth share of  the gold mine to the Sikhs. I have been intuitively told during my 
meditation that only you can help me.6

Leaving his studies aside, Teja Singh again started for Canada, where thousands of  Sikhs needed him most. The 
Canadian government had planned to deport all Sikhs to Honduras in South America. Canadian Sikhs complained 
of  a deep-rooted prejudice against them, stating with heavy hearts: “Canadian people say that we have no jobs and 
no other sources to support us. Our living is not clean. Actually they are jealous of  us. We have contributed about 
$20,000 to build our Gurdwara Sahib and have joint Langar to feed any needy person. All of  us earn a good living. 
We live well and take our bath everyday while they don’t take shower for days.”7

The Commissioner from Ottawa took Bhai Sat Nagar Singh and Bhai Sham Singh Dogra for their approval of  
the report on sending Sikhs to Honduras. Sikhs felt as if  jealous people conspired to uproot their religious flag and 
own their property. Teja Singh stated, “I am sent here to help my brothers and sisters.”

Hearing the lamentations of  Canadian Sikhs, he decided to drop his studies at Columbia University. He applied 
his mind to revamp the image of  Sikhs in Canada. He knew people react due to ignorance; Sikhs’ outward appear-
ance was a threat to their culture. When the same people learned the beauty of  Sikh principles of  hard work, shar-
ing, and brotherhood of  mankind, he knew they would think differently. 

With the guidance of  Teja Singh, Sikhs registered Mining and Trust Company and bought a quarter share in Mr. 
Crawford’s gold mine. They decided to preach the truth about Sikhs in Canada and bought 250 acres near Eagle 
Harbor. Many Canadians showed interest in teachings of  Guru Nanak, and Dr. Knapp and Mrs. Campbell Johnson 
became devotees of  Guru Nanak.

Special “Awareness Lectures” were arranged to counter the media propaganda against Sikhs. “Professor Teja 
Singh warned the opponents to think of  the Sikh anger, for they belonged to a race of  doughty warriors. It would 
be unfair and against natural justice to deport Sikhs to British Honduras by deception and fraud.”8

On December 12, 1908, details of  Honduras episode appeared in the press. The excerpts are given below. The 
report identifies Sant Teja Singh metaphorically as a Buddhist. The newspaper, The Vancouver Daily Province, reported 
as follows on Saturday, December 12, 1908:

Mystery and Power of  Teja Singh — Remarkable Buddhist scholar who has come to Vancouver to 
lead his countrymen — Regarded by them as a Demi-God
The East Indian problem in British Columbia has entered upon a new phase fraught with grave possibilities — how is the 
present situation to be explained? 

[Prof. Teja Singh’s] countrymen here almost worship him. He is regarded as a veritable demi-god.... 
There was no jingoism in his two hours address. He spoke calmly and dispassionately. The professor showed 
himself  to be a man of  profound erudition with a marvelous grasp of  European civilization and intimate 
knowledge of  the occult and oriental philosophy. He disclaimed against the rapacity of  western nations and 
denounced the civilization that was based on material wealth.... Prof. Teja Singh talks like a man who be-
lieves that he has a sacred mission to perform. At the lecture he proudly declared that his coming here was 
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providential and that his steps have been directed by Guru Nanak, the mystical energy or spirit worshipped 
by the Sikhs. His influence during his stay here has even extended to white people. 

Prof. Teja Singh is a Sikh. He led the opposition which was successful in preventing Mr. Harkin from 
reading the official report last Sunday.... He is a great leader, a man capable of  meeting any emergency.... 
Prof. Teja Singh is unalterably opposed to the removal of  his people to British Honduras. He has the cour-
age of  his profession or convictions. The professor takes the view that the East Indians are satisfied with 
conditions in this province and that 70 percent of  them are doing well. He estimates the balance, or 30 per-
cent, are unemployed. He, however, maintains they are not a burden on the white population, as the Hindus 
and Sikhs practice the virtue of  charity. He claims that a Sikh banking institution will probably advance 
money to a proposed land company which intends to buy up large tracts of  land in British Columbia....

“If  the Dominion Government gives my people a respite of  three months, the East India problem in 
British Columbia will be solved,” was his utterance a few days ago.... The door of  the basement of  the Sikh 
temple already displays the titles of  a mining and trust as well as a lumber company. Prof. Teja Singh, the 
idol of  the Sikhs and Hindus, is a familiar figure on the streets.... He looks like a man who is terribly in ear-
nest. This impression is confirmed when he opens his lips. His conversation is pointed and dignified. He 
speaks faultless English, with a slight accent. His wide reading is illustrated when discussing any topic relat-
ing to India. He has a fund of  information almost encyclopedic in character to drive home any argument he 
quotes historical authorities. The religious and philosophical system of  every age and civilization, political 
science, political economy, Biblical criticism, modern social reforms, are equally at his fingertips.... Teja 
Singh is never weary of  laying down the principle that the Fatherhood of  God and the Brotherhood of  Man 
will never be realized until mankind gets rid of  its inherent selfishness. Of  the ultimate triumph of  the hu-
man race he entertains no doubt. Whether the brotherhood will come tomorrow or a million years later 
hence, he asserts, all depends upon the abolition of  selfishness, the subjugation of  the ego, the annihilation 
of  self  by the spirit of  a divine altruism. 

He says, “Money acquired at the cost of  human suffering is regarded as a curse. It serves no good pur-
pose and retards the goal to which the world is drifting.”

This is a man who in less than five weeks in Vancouver has animated Hindus and Sikhs with courage 
and confidence in themselves. There is something sublime about their devotion to him. Watch an East In-
dian meets him on the street. When Teja Singh approaches, the other bows in abject humility, at the same 
time crossing his hands and uttering a salutation in an undertone. He is their guardian, philosopher, and 
friend. Any argument that he was inspired by any other motive than pure unselfishness would be regarded as 
high treason. Teja Singh is the uncrowned king of  the East Indians in British Columbia. But his influence 
reaches farther. He is regarded in India as one of  the strongest champions of  the so-called national move-
ment now agitating millions of  natives and which the British authorities regard as a purely seditious one. He 
is in constant touch with educated men of  his own and other races in the Indian Empire....

Prof. Teja Singh will tell the enquirer that nothing has set up a more impassable barrier between the 
peoples of  the east and west than the profound discrepancy between Christian profession and practice. The 
deceitful selfishness, the rapacity and bloodshed with which Christian nations have established their power 
in the Orient, the viciousness of  the earlier adventurers, have thoroughly alienated sympathy and destroyed 
confidence....

Prof. Teja Singh will also tell the enquirer that recent scientific discoveries awaken a strange echo in the 
philosophy of  the east in both Hindu and Buddhist lands....

The veil of  Maya cast over mankind which produces the delusion of  the ego of  finite personality, and 
the Buddhist belief  that the desire for individual existence is the root of  all suffering and that true happiness 
comes alone from the perception of  the transitoriness of  all things and from the gradual conquest of  the 
error of  self. Buddhism [meant Sikhism], according to Teja Singh, finds its goal rather in the delight of  a 
deep appreciation of  the realities of  existence in the exercise of  the higher mental faculties, in a life trans-
fused with everyday beauty, than in the possession of  innumerable means of  advancing wealth and com-
merce, of  gratifying sense, of  promoting mere bodily comfort. 

Teja Singh is a Buddhist. To his people he is more. He is their leader and lawgiver, a veritable Guru 
Nanak, the sage who reformed their religion centuries ago. He decided for them whether they should go to 
British Honduras or remain in British Columbia and take chances in a hide and seek game with the deporta-
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tion officers during the winter months. But Prof. Teja Singh has no fears for the future; he feels able to look 
after the welfare of  his confiding fellow countrymen.

Two days later, on December 14, 1908, the British were alarmed to read a report by Colonel E. J. E. Swayne, 
Governor of  Honduras, as published in the reputable Vancouver newspaper, The World. The report validated Teja 
Singh’s observations, stating that although Sikhs were agitated, they never turned violent and were not willing to 
leave Canada. The newspaper carried Teja Singh’s comments: “Any forced eviction of  the Indians might incite 
50,000 Sikhs in the Imperial Army to rebel, and to quell this rebellion they would have to send at least two lakhs 
soldiers.” He further wrote in his report that Professor Teja Singh had unified all Muslims, Sikhs and Hindus from 
the Punjab, as well as Brahmans from the Northwest and from lower Bengal, on one platform in a way that could 
not have happened in India.

The newspapers clearly outlined how Indians of  diverse backgrounds were united to defeat the Canadian gov-
ernment’s design to illegally deport them to unfriendly regions of  the British Empire. The anxiety that such a unity 
of  people could throw the British out of  India opened eyes of  the custodians of  the British Empire. They preferred 
to close their eyes to the embarrassment caused by this incident and drew curtain on the Honduras chapter perma-
nently. This created a sense of  self-respect and dignity in all Indians.

The British and Canadians contrived to poison mutual relations of  Muslims, Hindus, and Sikhs in Canada, be-
cause their unity was detrimental to saving India for the British Crown. Global efforts started to contaminate the 
very source of  this cosmic energy. There was no dearth of  manpower, resources and wealth. Afraid to lose the ill-
gotten wealth of  India, the British Empire targeted everyone who stood for Brotherhood of  Mankind and un-
leashed poison all around that ultimately infected all of  Europe in World War I. The editorial of  The B.C. Saturday 
Sunset of  December 12, 1908 expressed its stunning revelation that the Canadian government must dare to confront 
the unity of  Indo-Canadians:

Hitherto the Hindus and Sikhs have been regarded in this province as misguided and possibly de-
luded victims who had been induced to locate in a land which was quite unsuited to them in many 
respects. We had somehow learned to think of  them as poor simple creatures who knew no better 
than to come to this country, where nature had stacked the cards against them and who were up 
against a combination of  circumstances over which neither they nor us had control.

The net result is that we are getting our eyes opened to the real character of  the Hindus and Sikhs. 
We are learning that the rank and file of  them are being led by clever educated men for purposes not 
yet clear. Whatever these purposes may be, apparently they have little to do with the real interests of  
the Hindus or Sikhs, otherwise, why should they have manipulated matters to prevent them from 
hearing the report of  the government officials upon the prospects of  Honduras.... It would seem 
that the Government will now be quite justified in deporting all Hindus and Sikhs who are not self-
supporting and to rigorously enforce vigorous measures to prevent any more from coming to this 
country.9

Khalsa Diwan Vancouver became a registered company. The media for the first time stressed Sikhs were work-
ing very hard to support Canada’s economy. The systematic campaign to stereotype Sikhs was fully exposed. Sikhs 
passed a resolution to completely reject any proposal related with Honduras and determined to assert their right to 
live in Canada. Since the resolution was passed in the Diwan Hall, the commissioner insisted not to remove shoes 
for announcing the report in the main hall. On hearing shouts of  “Bole so Nihal,” he left the premises in utter des-
peration.

On visiting Victoria, in Canada, Teja Singh reformed Sikhs who had made drinking their favorite habit. He gave 
his sermon and prepared them to be true Sikhs. They got ready to build the Gurdwara and promised to contribute 
one month of  pay right away.

Teja Singh met Rev. Jenkin Lloyd Jones, Lord Bishop of  the largest Unitarian Church of  Chicago. They ex-
changed their views on world peace and the role of  religions in it. After listening to Teja Singh’s discourse on spiri-
tuality, Rev. Jones stated, “Brother Teja Singh, Light shall come again from the East. We in the West are quite unfit 
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for it.” On the request of  Rev. Jones, Teja Singh was invited to attend the World Congress of  Free Christianity and 
Religious Progress in Berlin.

Reports of  Teja Singh’s participation in Berlin Congress appeared in The Christian Register of  October 6, October 
13, and November 10, all in 1910. Rev. Charles W. Wendte wrote about Teja Singh’s discourse in the following 
terms:

Professor Teja Singh of  Lahore (Punjab) University, the Sikh scholar who addressed the Berlin Congress on 
the religion of  his people — a theistic form of  faith — is now pursuing a six months course of  study on 
philosophical and other topics at Harvard University. He may be secured for occasional Sunday evening ad-
dresses. 

We learn from Christian Life that a religious society for the promotion of  universal religion on the lines of  
Brahmo Samaj of  India, but to the use of  Mohammedan, and Christian, as well as Hindu Scriptures, in its 
worship is in process of  formation among Indian residents in London.10

In the October 13, 1910 issue of  The Christian Register, Rev. Wendte wrote:

In robes of  flowing yellow silk with lofty turban, Professor Teja Singh gave an account of  the religion of  his 
people, the Sikhs of  India, planted by Guru Nanak and others in jungles of  Asiatic philosophy and worship 
centuries ago.11

Sant Teja Singh faced hostility both from within and without. After the Honduras episode, the British attempted 
to morally discourage Teja Singh and his supporters from continuing to spread Gurus’ mission in North America. 
British intelligence began tracing all activities of  Teja Singh. A pious looking Gursikh, Khem Singh Bedi, pursued 
Teja Singh as an agent of  the Indian intelligence and even tried to incite Teja Singh’s wife against him.

Once, after Teja Singh returned from administering Amrit to about 100 Sikhs in Victoria, Seattle, Portland, and 
California, a thug hit Teja Singh and Balwant Singh about three or four times with a cane. Bhai Balwant Singh pre-
pared to confront him, but Teja Singh forbade him to react and advised forgiveness, since the attacker was a fellow 
Sikh. Bhai Balwant Singh calmed down and laughingly said it was not his fault, he was specifically sent to do what 
he did.

Teja Singh’s exceptional readiness to undertake appropriate course of  actions to solve problems, his remarkable 
outreach in persuading Sikhs to be Amritdhari, and his clarity of  thought on Gurbani created jealousy of  those who 
subscribed to an Anglo-Vedic view of  life. Yet Teja Singh remained calm and creative even during testing moments. 
British agents multiplied their efforts to break any unity among Indian subjects. Their harmony could have impelled 
the Canadian Government to grant citizenship rights according to Queen Victoria’s proclamation of  1858; if  not, 
the British Empire could face the wrath of  united India, the replica of  which briefly had surfaced during the Hon-
duras chapter.

Commenting on strong organization of  Sikhs, Teja Singh writes that there was no chance of  any outside inter-
ference. “But due to lack of  ‘Nitnem’ practice, they became ego-centric. Mutual bickering started increasing among 
them. Remember the time, in difficulty, they all were ready to bet their life , but now in times of  prosperity, they be-
came rancorous and jealous of  one another.” Teja Singh regretted that Sikh community, when cut off  from true 
meanings of  Gurbani, becomes very self-destructive. 

The extent of  the Canadian government’s distress at Teja Singh’s community work is evident from reports to 
Cambridge University in London and Columbia University in New York. Both at Cambridge and Columbia Univer-
sity, Teja Singh wasn’t allowed to complete his education because of  reports made by secret agents about his activi-
ties in Canada. Teja Singh was just one term away from completing his degree at Cambridge. He had successfully 
passed five terms from 1906-1908. Columbia University also prevented him from completing his coursework. 
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At Harvard University, fortunately, he got admission. In those times, Harvard subscribed to the most modern 
view of  liberalism. It had a very enlightened view of  history, literature, and world affairs. Teja Singh completed A.M. 
in English Literature under Professor Bliss Perry, Chair of  English Literature from 1909-1930 and an established 
authority on 19th century literature. Prof. Perry earlier taught at Princeton University with Professor Woodrow Wil-
son, later to become the president of  the United States of  America.

One day, Professor Perry visited Teja Singh’s house to discover why he was not attending classes; he learned that 
Teja Singh had run out of  money and couldn’t pay his dues. Professor Perry gave him the necessary funds and 
urged him to complete his course. In this and other ways, Perry was no ordinary professor. Before coming to Har-
vard, he served as Editor of  the prestigious literary journal, the Atlantic Monthly. There he promoted world-famous 
writers like Henry James, Booker T. Washington, Edith Wharton, and Jack London. Perry was also one of  the clos-
est friends of  President Woodrow Wilson.

 
President Woodrow Wilson (left) & his friend, Professor Bliss Perry (right), who 

helped Professor Teja Singh intellectually, morally, and financially.

Professor Perry remained Woodrow Wilson’s intellectual friend and confidante for over 25 years. Wilson’s biog-
rapher, William Maynard, notes that Perry was concerned about his friend’s health before he set out for the White 
House. Perry, now at Harvard, thought Wilson sometimes put too much faith in self-reliance and failed to seek con-
sensus. “It is the ancient story of  heroes,” Perry mused, “and of  martyrs.”

Perry’s views on race were much ahead of  his times and greatly influenced the ideological leanings of  President 
Wilson. When the question of  race in America was as endemic as it was elsewhere in the world, Perry wrote:

“The relation of  the white with the yellow and black races is an urgent question all around the globe. The 
present unrest in India, the wars in Africa, the struggles between Japan and Russia, the national reconstruc-
tion of  China, the sensitiveness of  both Canadians and Californians to oriental immigration, are impressive 
signs that adjustment of  race differences is the greatest humanitarian task now confronting the world. What 
is going on in our States, North and South, is only phase of  a world problem.”12 [Perry’s mentions of  Cana-
dians and Californians is evidently a reference to Bellingham and Evret race riots.]

After World War I, Wilson’s idea of  self-determination caught the imagination of  subjugated nations. Being a 
firm believer in triumph of  good, Wilson confronted European leaders all by himself. He boldly put forward his 
proposals which made them to review their relationship with colonies like India. The president boldly put forward 
his assertions, declaring: “Only America is using her great character and her great strength in the interest of  peace 
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and prosperity.” Professor Perry’s intellectual friendship with Woodrow Wilson clearly reflects in his proposals to 
reorder international relations and establish the League of  Nations. Wilson’s biographer, Lloyd E. Ambrosius, 
rightly evaluates his vision of  twentieth century world, stating

As he [Wilson] developed this conception of  American nationalism, Wilson emphasized both its positive 
and negative aspects. The new League, he claimed, would embody the integral relationship of  liberty, order 
and progress that had long characterized the United States. “Liberty,” he proclaimed in St. Paul, Minnesota, 
“is a thing which is rooted and grounded in character, and the reason I am so certain that the leadership of  
the world, in respect of  order and progress belongs to America is that I know that these principles are 
rooted and grounded in the American character.13

Inspired by the friendship and leadership of  such luminaries, Professor Teja Singh, after his education in the 
west, founded the first Sikh Gurdwara in the United States of  America in Stockton on May 27, 1912. As the first 
president of  this Gurdwara, Sant Teja Singh established certain routines that were followed explicitly for more than 
half  a century. Records of  meetings in the Gurdwara, make a vital link to questions of  race, equality, freedom, and 
fraternity. 

After Teja Singh left Stockton, race diplomats circulated their ideas in Sikh religious places. Educated men of  
diverse backgrounds also began to establish a political party for an armed rebellion in India. They capitalized on cul-
tural and religious archetypes of  freedom that were inculcated in them by their Gurus. How the racial discourse 
snuck in amid battle cries of  Indian nationalism is very significant to understand the history of  Pacific Coast Khalsa 
Diwan Society, Stockton.

We are among the first historians to fully evaluate Teja Singh’s pioneer role as a community organizer, legal 
counselor, religious mentor, and above all a true harbinger of  world peace. His vision for cooperative living through 
the pooling of  resources by Canadian Sikhs so as to engage in business ventures was revolutionary. We have tried to 
situate role of  Professor Teja Singh in England, Canada and the US. His experiences as a student in western univer-
sities, his efforts to convey Guru’s message to his western audience, and his activism are all marks of  a life lived in 
selfless service for others. In particular, Teja Singh’s role as an institution builder hasn’t been fully appreciated. His 
training of  other committee members to maintain accounts, record minutes of  meetings, make important decision 
in the Diwan Hall, and provide Langar to all with love and care were closely followed for more than 50 years.

After he left for India, Stockton Gurdwara became an active site for Gadhar activities. In the next four to five 
years, the situation developed in such a way that the American government might have shut down the Gurdwara, 
except for its transparency in collection of  funds and the detailed records of  all meetings held on the premises. The 
day that the USA entered World War I, American media turned against all East Asians. Stockton Gurdwara and the 
Gadhar Party tried to halt public opinion from turning against them.

Fortunately, Stockton Gurdwara was already observing all expectations of  good citizens. They maintained re-
cords of  inviting dignitaries on important occasions, telegrams and letters sent to the Stockton mayor, bank manag-
ers, the Governor of  California, and the President of  the USA. Again, Pacific Coast Khalsa Diwan reversed the tide 
of  public opinion by presenting sound statistical records of  paying taxes, donating to the charities, and contributing 
to the American economy. Thanks to these Sikh pioneers who received guidance, assistance, and encouragement 
from Sant Teja Singh, American Sikhs obtained a bias for wearing turbans, staying baptized, and overcoming all in-
dignation and rejection until today, 100 years later, we are now an inseparable thread in the fabric of  this great 
American nation and its character.

~ Dr. Amrik Singh, California State University ,Sacramento ~

All rights reserved to Dr. Amrik Singh.
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Baba Jawala Singh & Baba Wasakha Singh, Founding Fathers

 
Baba Wasakha Singh (left) & Baba Jawala Singh (right). 

Baba Jawala Singh (also known as Santa Singh) was a unique personality. Known as the Potato 
King, he founded scholarships at the University of  California at Berkeley, he was granthi of  the 
Stockton Gurdwara, first vice president of  the Hindustan Ghadar Party for independent India, and 
president of  the Kisan Sabha of  Punjab, a peasant union.

Jawala Singh was born in 1866 to a kumhar, or potter, family in village Thathian of  Amritsar 
District. His father, Ghanaia Singh, was a small farmer. Under the British rule, Punjabi farmers 
were treated as lease holders of  the land they had owned during Maharaja Ranjit Singh’s regime. 
They had to pay exorbitant lease charges, in cash, which they had to borrow from moneylenders 
who charged high interest rates. This economic hardship forced many Punjabis to go abroad to 
earn a living.

Jawala Singh left his village, in 1905. He worked his way through many countries, including 
Panama and Mexico, before reaching San Francisco in 1908.

There he met Wasakha Singh Dadehar, who also reached San Francisco in 1908. Originally was 
from Amritsar, he served as a granthi in the Indian cavalry. In 1907 he left home and reached 
Shanghai, where he served as a policeman for nine months before leaving for California.

Together, Jawala Singh and Wasakha Singh leased a 500-acre ranch in Holtsville, near Stockton. 
Wasakha Singh spent all his time on the farm, while Jawala Singh attended to outside duties, 
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including public relations. They became successful potato growers. And Jawala Singh became 
known as the Potato King.

Jawala Singh was a very foresighted nationalist who understood the value of  education. He built 
good relations with UC Berkeley and, incredibly, founded scholarships for Indian scholars within 
four years of  his arrival to the United States.

Echoes of  Freedom, a 2001 publication of  the UC Berkeley library, published the notification 
of  the scholarships issued on Jan.1, 1912, with his signature, and included his picture. The 
scholarships were to cover the cost of  two-way transportation from India and meet all expenses 
here, including room and board at 1731 Allston Way, Berkeley.

This home, purchased by the Pacific Coast Khalsa Diwan Society, was called “Guru Nanak Dev 
Vidyarthi Ashram.” Smoking and drinking were prohibited.

Jawala Singh enlisted support of  his friends Santokh Singh, Sohan Singh and Wisakha Singh, to 
underwrite the scholarships. Though underwritten by Sikhs and named Sri Guru Govind Singh 
Educational Scholarships, the scholarships were open to men and women of  all communities 
hailing from anywhere in India.

The 1912 awardees of  the scholarships included a Christian, a Sikh, a Muslim and three Hindus. 
They were the first and only awardees. The scholarship project ended because of  financial 
problems. The sponsors had to assume increased responsibility for the Sikh Temple in Stockton 
and for the Ghadar Party.

The Holtsville farm had one room reserved for Sri Guru Granth Sahib. A vast majority of  the 
East Indians in California were Sikhs. In the beginning, they held congregational prayers at 
different farms, by rotation. The first Sikh congregational prayer in the United States, in presence 
of  the Guru Granth, was held on November 1, 1911, almost 100 years ago, at Sardar Nand Singh 
camp near Stockton.

Soon, the congregation formed the Pacific Coast Khalsa Diwan Society with Sant Teja Singh as 
its founding president. The society was incorporated on May 27, 1912, and functioned from 
Berkeley until October 1, 1917. The society purchased the 1930 South Grant Street residential lot 
in Stockton in September 1912.

Hundreds of  American people protested the hoisting of  the Nishan Sahib but they were 
pacified and satisfied when Teja Singh explained its religious importance for the Sikhs. The first 
prayer was held there on October 24, 1912, in a small pre-existing frame building.

This first Gurdwara in the United States is now a historical landmark of  California. Jawala Singh 
and Wasakha Singh served as its first Granthis.

A new wooden structure, including a prayer hall and a langar hall, was completed in 1915. Its 
dedication was held on 426th birth anniversary of  Guru Nanak, on November 21, 1915. Both 
Jawala Singh and Wasakha Singh had left for India to carry out the mission of  the Ghadar Party. 
Professor Arthur U. Pope, of  the philosophy department, delivered the keynote address and spoke 
of  Sikhism’s pure and lofty monotheism, strong opposition to idol worship, rejection of  the caste 
system, equality of  all, sharing and tolerance of  other religions.

In 1929, the wooden building of  1915 was moved for use as a library, and a new brick building 
of  the Gurdwara was built in its place. It had an elevated seat for Sri Guru Granth Sahib. With 
permission from the Shiromani Gurdwara Parbandhak Committee, the western system of  sitting 
on chairs, wearing shoes and leaving heads uncovered, was adopted. This system was also adopted 
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when a Japanese Church in El Centro was converted into a Gurdwara in 1948, and at the Terra 
Buena Road Gurdwara, in Yuba City, built in 1973.

However, now-a-days with the arrival of  large numbers of  Sikh immigrants from India since 
mid 1980s, all California Gurdwaras have switched to the Indian tradition of  removing shoes and 
covering heads before entering the prayer hall, and sitting on the carpet. But many Gurdwaras do 
have a few benches or chairs on the side or in the back, for the physically challenged.

Jawala Singh’s patriotic spirit made him very popular and he was elected president of  the 
California branch of  the Indian Association, an organization set up by the Indian pioneers to guard 
their interests. Discriminatory treatment meted out to them by the locals and the unsympathetic 
attitude of  the representatives of  the British-Indian government created a strong desire to 
overthrow the British government in India at the earliest. This led to Jawala Singh playing an 
important role in the Ghadar Movement.

The Holtville farm became the center of  activities of  the Ghadar Party. Jawala Singh played a 
key role in organizing a conference of  the Ghadar Party in Sacramento on Dec. 31, 1913, which 
was attended by thousands. Here, he was elected first vice president of  the party.

Soon after the start of  the World War I on July 28, 1914, the Ghadar Party decided that its 
members must go to India to fight against the British government in India. Jawala Singh and Sohan 
Singh Bhakna, the president of  the Ghadar Party, toured the Western states to recruit volunteers to 
go to India. His farm served as a camp for training revolutionaries on their way to India. 
Eventually, he and his partner, Wasakha Singh, donated their entire property to the Ghadar Party. 
Jawala Singh was one of  the leaders of  the first large group that sailed for India on August 29, 
1914, aboard the S.S. Korea. From Hong Kong, he went on another ship, Tosha Mans, which 
reached Kolkata on Oct. 29, 1914.

On the way, in Singapore, Jawala Singh tried unsuccessfully to win over the loyalty of  Indian 
regiments and to incite them for a national revolt against the British. On arrival at Kolkata, he was 
arrested from the ship and taken to Ludhiana by train, where was tried and sentenced to life 
imprisonment.

Jawala Singh served 18 years in Montgomery Jail. On his release in 1933, he identified himself  
with farmers and workers and voiced their grievances through a newspaper called Kirti. He worked 
for the Desh Bhagat Pariwar Sahaik Committee, which collected funds and helped the families of  
freedom fighters. He also became the first president of  the Punjab Kisan Sabha, a peasants’ union, 
formed to negotiate with the colonial government regarding farming practices and land revenue.

For his new activities he was rearrested in 1935 and sentenced to another year in prison. After 
his release, he led the tenant movement of  Nili Bar, an area of  Montgomery district, now the 
Sahiwal district of  Pakistan, commanded by the lower Bari Doab canal.

During his travel to the attend the All-India Kisan Conference, a conference of  representatives 
of  farmers of  all states of  India, at Comilla in Bengal, his bus met with an accident, resulting in 
serious injuries. He died on May 8, 1938.

~ Onkar Singh Bindra ~

All rights reserved to Mr. Onkar Singh Bindra.
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1912:
Daily Operations & Record-Keeping

The records maintained by leadership of  the new Gurdwara were meticulous. 
They diligently tracked even the most basic of  daily operations.

(Left) For instance, this page records 
names of donors who gave to 

support practice of langar, how much 
they gave, and the total amount 

given. One donor is a Sikh business 
called “Khalsa Store Stockton.”

(Right) This page is a catalogue of the 
contents of the Sant Attar Singh 

Library. The brand-new library already 
contained over 100 volumes. Even the 
presence of duplicates is methodically 
noted as in entries 98-99 and 100-103.
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1913:
The Ghadar Party & Its War Against the King Emperor

Gurdwara Sahib Stockton has dedicated the Year of  2012 Anno Domini in honor of  the Cen-
tury of  the Ghadar Movement. This movement was described by Michael O’Dwyer, the infamous 
Governor of  Punjab under the British Raj, as “by far the most serious attempt to subvert British 
rule in India.”

During the early nineteenth century the Punjabi immi-
grants who came to USA searching for greener pasture 
felt the agony of  their fellow Indians who were living un-
der the rule of  British Empire and were deprived of  so-
cial and economic justice. These immigrants were adven-
turous and hardy people. They worked hard, earned good 
wages, and did very well in their new country. They saw 
the American people upholding the American Declaration 
of  Independence of  4th of  July, 1776, which enshrined 
the God-given rights of  every human being to peace and 
liberty in all spheres of  life — social, economic, and political.

The slavery of  the Indian and the personal freedom of  the Americans appeared to them as dif-
ferent as day and night. The minds of  Sikh immigrants were thus charged with this feeling of  free-
dom, impelling them to seek to overthrow the foreign occupation of  their homeland of  Punjab and 
the Indian subcontinent.

After the tradition of  the American founding fathers, the Sikhs determined to pursue revolution 
against the British King Emperor who had usurped rule of  India. So they started the Ghadar Party. 
The word “Ghadar” means “revolt” or “rebellion,” and the sole aim of  the movement was to liber-
ate India from the British control and create a unified, independent India based on mutual respect 
and equal rights for all communities. Ultimately, about 8,000 diaspora Indians from different parts 
of  the world traveled to India to wage this revolution.

   
Heroes of the Ghadar movement, left to right, Kanshi Ram, Bhagwan Singh, Vishnu Ganesh 

Pingley, and Sohan SIngh Bhakna.

The 21 founding members included Gurdwara Sahib Stockton founding fathers Baba Jawala 
Singh and Baba Wasakha Singh, as well as Kartar Singh Sarabha, who would end up giving his life 
for the cause of  freedom. Baba Sohan Singh Bhakna, the president of  the Ghadar movement was 
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joined by these Sikh revolutionaries of  Stockton. Baba Jawala Singh and Baba Wasakha Singh do-
nated their US properties to the movement and dedicated their lives to the freedom of  India. Their 
properties in India were confiscated by the British India.

From the movement’s head-
quarters in San Francisco, cop-
ies of  The Gadar newspaper, 
Ghadar Di Gunji poetic composi-
tions, and many other publica-
tions were printed and distrib-
uted regularly. At a public meet-
ing held in Stockton in February 
1914, the Indian freedom flag 
was unfurled and oaths for free-
dom were taken. Kartar Singh 
was one of  the main speakers in 
this meeting. All in attendance 
declared they would commit 
their hard-earned finances to 
the cause. When news suddenly 

arrived from Europe that the 
great World War I had commenced, they seized the opportunity. With a single voice, they sang: 
“Let’s return to wage a war for India.”

Branches of  the Ghadar Party existed in many different countries. Whereas in countries, other 
than those British-ruled, these branches were working openly, in British-ruled countries they 
worked underground. The tireless dedication of  these Sikh pioneers in America is perfectly encap-
sulated in a poem composed by Kartar Singh Sarabha Shaheed:

Who We Are
Kartar Singh Sarabha

If  anyone asks who we are
Tell him our name is rebel

Our duty is to end the tyranny
Our profession is to launch revolution
That is our namaz, this is our sandhya

Our puja, our worship
Our religion, our work

This is our only Khuda, our only Rama.
45
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1915:
Kartar Singh Sarabha Shaheed

Angel Island has a great significance for the Sikh pio-
neers’ narratives of  conviction, courage, and sacrifice. 
Most of  them had to enter the US through Angel Island. 
On July 28, 1912, a young Sikh boy arrived who from his 
appearance looked one of  those whom Angel Island im-
migrant officials would detain, harass, and then deport 
back to their country. His name was Kartar Singh 
Sarabha, and he was only 16 years, 2 months, and 4 days 
old when he set his foot on the Angel Island.

The immigration officials’ searing gaze at Sarabha’s 
demeanor had severely impacted his mind. His turban 
became an eyesore for them who had readily concluded 
that he was fit to be deported back. They detained him 
for three days and held several interrogation sessions. On 
talking with him, they were stunned to find that he could 
speak perfect English and had a lot of  courage to defend 
his case. He argued that he had sufficient funds not only 
to carry on his studies at University of  California at Ber-
keley, but also to support himself  financially. Sarabha was 
admitted as a student of  electric engineering at University of  California Berkeley. But his three day 
detention had changed him forever. It didn’t take long for him to understand the root cause of  the 
problem. The immigration officials’ humiliating attitude was due to India’s subjection to the British 
rule. The fact that thirty thousand white men could control 300 million Indians was mainly respon-
sible for determining their hostile and undignified attitude towards them. 

Sarabha also took up the work of  picking fruit in orchards, frequently talking to other Indians 
about getting his country freed. At a meeting in Sacramento on October 31, 1913, he leaped on 
stage to sing: “Chalo chaliye desh nu Yuddha karen, eho aakhiri vachan te farman ho gaye.” (Come! 
Let us go and join the battle of  freedom; the final call has come, let us go.) On November 1, he 
published from San Francisco the first issue of  The Ghadar, a revolutionary newspaper and the first 
Punjabi publication in the USA. He composed patriotic poetry for it and wrote articles. He also 
hosted rallies among the Sikh farmers, urging them to unify to take action against the British.

Sarabha had become an indispensable member of  the Ghadar Party which formed in Sacra-
mento in 1913 to start revolution. After two years and one month, Kartar Singh Sarabha left San 
Francisco on August 29, 1914 for waging a war against the King and to throw the British out of  
India. On being arrested in India, he was hanged to death on November 16, 1915 in the Lahore 
Conspiracy case with six others of  his companions.

Sarabha was only 19 years, 5 months, and 22 days old when he kissed the noose in the hope that 
his country would soon be among the free nations of  the world. The court observed that he was 
the most dangerous of  all the rebels, stating: “He is very proud of  the crimes he committed. He 
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does not deserve mercy and should be sentenced to death.” Bhagat Singh, another great revolu-
tionary of  Indian freedom, regarded Sarabha as his mentor, friend, and brother.

The last poem Sarabha wrote before going to the gallows became the hallmark of  many revolu-
tionaries like Bhagat Singh, Sukhdev, and Rajguru. Some say he died singing these lines:

Oh, my dear life! Difficult is the service to the Nation
It’s easy to do empty conversation.

Those who set foot toward the nation’s duty,
They’ve to endure thousand arrows of  cruelty.

ਸ"ਵਾ ਦ"ਸ਼ ਦੀ ਿਜ*ਦੜੀਏ ਬੜੀ ਔਖੀ
ਗ1ਲ3 ਕਰਨੀਆਂ ਢ"ਰ ਸ:ਖ1ਲੀਆਂ ਨ"
ਿਜਹਨ3 ਦ"ਸ਼ ਸ"ਵਾ ‘ਚ ਪ>ਰ ਪਾਇਆ
ਓਹਨ3 ਲ1ਖ ਮ:ਸੀਬਤ3 ਝ1ਲੀਆਂ ਨ"।

Kartar Singh Sarabha, First Sikh-American Pilot
According to F. C. Isemonger and Slattery, Kartar Singh Sarabha learned how to fly a plane and 

carry out its repair.14 Som Nath Aggarwal in his book, The Heroes of  Cellular Jail, also authenticates 
this fact. Aggarwal says that Kartar Singh Sarabha was sent to New York to join a German Air 
Service Company to learn flying and repair planes.15

G. S. Chhabra in his book, Advanced Study in the History of  Modern India, further corroborates that 
the Ghadar Party had also bought an airplane and trained its members as pilots. “Two ships, Annie 
Larson and Maverick, full of  guns, ammunition, and other war materials for the use of  Ghadar 
members were also fitted out in America and it was decided to smuggle the goods through some 
isolated port in India. The party also bought an aeroplane and trained its members as pilots.”16
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A statue of Kartar Singh Sarabha Shaheed was erected in Ludhiana, Punjab.

The printing press used by Kartar Singh Sarabha was moved from the Kesar Singh 

Dhillon Ghadar Memorial Trust in Emeryville, CA in September 2011 to be 

preserved at the Ghadri Baba Museum at Gurdwara Sahib Stockton.
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Some of the many Ghadar Party pamphlets produced by 

Kartar Singh Sarabha’s printing press. 

  

(Right) A Ghadar pamphlet printed in 
German. The pamphlet condemns the 
British for sending many to the grave 

and controlling India by looting its 
natural resources. It calls for peace 
and asks “how long” until the British 

yolk is thrown off India.
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1914 & 1918:
Conversations with President Woodrow Wilson

After US President Woodrow Wilson’s first wife, Ellen Axson Wilson, died of a 

stroke on August 6, 1914, just weeks after World War I began, the Pacific Coast 

Khalsa Diwan Society wrote the president to express its sorrow over his loss.

The society again contacted President Wilson three weeks after World War I 

ended to reaffirm the allegiance of Sikh-Americans to the USA.
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1919:
Stockton Mayor Writes to California Governor
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1919:
Stockton Police Chief Writes to California Governor
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1920:
Changing Leadership

Minutes Register, 1912 to 1929, Page 119

The minutes recorded in the society’s registers reveal every detail of  the decisions, finances, and public 
interactions of  Gurdwara Sahib Stockton for an entire century. On April 17, 1920, a newly elected 
board of  committee members was instated to lead Pacific Coast Khalsa Diwan Society into the roaring 
twenties. As seen below, the outgoing secretary took great care to record the passing on of  his responsi-
bilities as the Gurdwara’s living historian to another caretaker. The seal is carefully placed for security.

 

“The charge was handed over to the newly ap-
pointed committee. Our responsibility is before this day. The 
new committee will be fully responsible from now onward.

Signed by 
Previous Secretary & Current Secretary”
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In 1929, Stockton Gurdwara honored Sarojini Naidu with gold medal. 
A marching band led the procession from the railway station to the 
Gurdwara. Sarojini Naidu, also known as Sarojini Chattopadhyaya, 

was a famous Indian poet and a major freedom fighter who became 
the first Indian woman appointed the president of the Indian National 

Congress and also the Governor of a state in India.

Naidu was given the sobriquet Bharat Kokila (The Nightingale of 
India) on account of her beautiful poems and songs. Some of the 
books that established her as a potent writer include The Golden 

Threshold, The Gift of India, and The Broken Wing. An active 
participant in the Indian independence movement, Naidu answered 

Gandhi’s call and joined him in the popular Salt March to Dandi. After 
India’s independence in 1947, Sarojini Naidu was made the Governor 

of the Uttar Pradesh in the wake of her contribution to the movement.
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1929:
Growth & New Construction

The Sikh-American community grew, put down 
strong roots, and thrived. Thirty years after 
Sikhs first arrived in the United States, Stockton 
Gurdwara Sahib already needed to be improved 
and expanded. The society, ever cautious in its 
business dealings, composed a very specific 
private contract. The wooden structure housing 
the Gurdwara was shifted to a spot where the 
Sant Attar Singh Library later emerged. The new 
Gurdwara building was raised on a brick 
foundation to accommodate a growing Sikh-
American population.
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The completed building was unveiled in 1929. With a brick facade and 
brick foundation, the new building was much sturdier than the original 
wood-frame structure. The congregation had changed, too. In 1912, 
almost all were males, but now many families had been formed. The 
community was swiftly becoming solidly rooted in American soil.
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1947:
Discovering the Pains of Partition of Punjab

Minutes Register, 1930 to 1979, Page 137

After partition of  India and deaths of  about a million people, the following entry was made on November 28, 1947 
in Gurdwara Sahib Stockton’s Minutes Register. It paints a tragic picture of  how Sikhs halfway around the world 
felt after Punjab was partitioned to create Pakistan in an attempt to appease majority Hindu and Muslim 
communities without least regard to the interests of  Sikhs. That so many of  the Sikhs’ historical places were left in 
Pakistan must have been very painful for them. Because they were against partition, Sikhs appeared targeted by the 
majority Hindu population as undesirable citizens of  India. Sikh sufferings in India since then have been great, 
especially during the horrific 1984 assault on Harmandir Sahib and subsequent brutalities against the Sikh people.

 “On the occasion of Guru Nanak’s 
birthday, Sikhs came in great numbers to 
listen to Kirtan and special lectures 
highlighting Guru Nanak’s mission; and 
how the Sikh Panth felt trapped in limbo 
that left Sikhs bewildered and bogged down 
due to partition bloodshed.

A Sikh, named Meharban Singh Dhupia, 
came from Hindustan. He narrated how 
Sikhs had become a target of  the majority 
community’s anger and how cruelties were 
being inflicted on them in Hindustan. He 
urged the Stockton Gurdwara Sangat to do 
something concrete to rescue their lost 
prestige. The Gurdwara committee 
presented him with fountain pen and a set 
of  pencils to honor him.

Signed by Nikka Singh Gill, Secretary”
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1948:
Defending Independent India

(Left) Despite cruelties inflicted on 
the Sikhs after the 1947 Partition, 

members of Gurdwara Sahib 
Stockton took up a collection for 

the brand-new Indian nation’s 
National Defence Fund.

(Right) In 1948, after many proud 
contributions to Indian 

independence, Gurdwara Sahib 
Stockton hosted India’s first 

ambassador to the United States 
of America, Asaf Ali.
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1956:
Judge Dalip Singh Saund, Ph.D. —

Stockton Gurdwara to United States Congress

Judge Dalip Singh Saund, Ph.D. was born in Chha-
julwadi in the Punjab on September 20, 1899, the same 
year Sikhs first landed on the shores of  the Pacific Coast 
of  the United States of  America. In 1919, he achieved a 
bachelor’s degree in mathematics from the University of  
Punjab and the following year emigrated to the United 
States through Ellis Island in New York City. Saund be-
gan studying at the University of  California, Berkeley, 
obtaining a master’s degree (1922) and a Ph.D. (1924), 
both in mathematics. He went on to be a mathematician, 
farmer, businessman, judge, and finally, the first US 
Congressman of  Asian descent.

In 1920, he began studying food preservation at the 
College of  Agriculture. In his autobiography, Congressman 
From India, he wrote: “l assured my family that I would 
study in the United States for at least two and not more 
than three years and would then return home.” During 
his studies, he lived in the Guru Nanak Khalsa Hostel 
maintained by Pacific Coast Khalsa Diwan Society. The 
society provided free board and lodging at the hostel so 
students could focus on their studies. After taking additional courses in mathematics, he decided to 
switch to that field. 

When he completed his studies after four years, he wrote: “In the summer of  1925 I decided to 
go to the Southern California desert valley and make my living as a farmer.” Still keeping his tur-
ban, he traveled there little realizing that 25 years later he would launch his political career from that 
location. He began lecturing and was in high-demand as a speaker when the Khalsa Diwan Society 
commissioned him to refute the famous Katherine Mayo’s pro-colonialist book, Mother India. The 
society paid him a $1500.00 writer’s fee and published his book, My Mother India. Saund, who even 
Indian icons like Mohandas Gandhi and Jawaharlal Nehru refused to join, stood alone in his de-
fense of  India from the British propaganda of  Mayo’s screed.

In 1946, the Luce-Cellar Act was finally passed by US Congress, allowing South Asians to be-
come citizens. Saund took immediate advantage of  his newly protected civil rights and began the 
legal naturalization process. Meanwhile, he served the Sikh sangat from January 1948 to January 
1950 as the elected General Secretary of  Pacific Coast Khalsa Diwan Society.

In 1949, he became an American citizen. Just one year after , he ran a successful political cam-
paign to be elected judge of  Justice Court, Westmoreland Judicial District, county of  Imperial Val-
ley in the State of  California. On a technicality ruled upon in a lawsuit brought by hostile local 
businessmen, he was denied the electoral victory. When he ran again in 1952, he again won. As a 
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very public face of  the Sikh people, he wrote about suffering discrimination just three days before 
the 1952 election: “A prominent citizen who was opposing me bitterly saw me one morning in the 
town restaurant and said in a loud voice: ‘Doc, tell us, if  you’re elected, will you furnish the turbans 
or will we have to buy them ourselves in order to come to your court?’ ‘My friend,’ I answered, ‘you 
know me for a tolerant man. I don’t care what a man has on top of  his head. All I’m interested in is 
what he’s got inside of  it.’ All the customers had a good laugh at that and the story became the talk 
of  the town during the next few days.”

Judge Saund served until he resigned on January 1, 1957 to take office in the United States 
House of  Representatives. He had won the 1956 election for the 29th Congressional District of  
California, which then comprised Riverside and Imperial counties. Despite running in a district 
with very few ethnic voters, Saund won over his Anglo voting base without adopting a new religion 
or Americanizing his name. In the US House of  Representatives, he quickly set a reputation as a 
stalwart statesman and defender of  the people as he led charges to reduce foreign spending going 
to unstable governments and protect African-American voting rights.

A much loved representative of  the people, he was elected to three two-year terms — in 1956, 
1958, and 1960. In May 1962, he had just begun campaigning for his fourth term when he suffered 
a disabling stroke. Tragically, it robbed him of  the ability to stand or speak. He lost the election. His 
devoted wife, Marian Saund, helped him to learn to walk again, but he never regained his speech 
and was compelled to retire from public life. He died on April 22, 1973.

As a US Congressman, Dalip Singh Saund was the first Asian American, first Indian American 
and first Sikh-American to be elected to the US Congress. To date, he remains the only Sikh to 
hold that office. After he broke the racial barrier, he paved the way for a total of  43 Asian Ameri-
cans to serve in the US House of  Representatives and Senate. The 112th Congress, which began on 
January 3, 2011, contains 13 Asian Americans Members: 2 Senators, 9 Representatives, and 2 Dele-
gates.

Dalip Singh Saund at Harmandir Sahib, Amritsar (left) and 

speaking to an audience in Punjab (right).
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1957:
“Do Not Hold the Game Up”

Speech delivered on floor of the House of Representatives
June 14, 1957 by Congressman Dalip Singh Saund

Mr. Chairman, it has been said that behind every hu-
man edifice there lies the shadow of  someone who cared. 
In the United States of  America today we have built a 
splendid and glorious edifice of  human rights and moral 
values. In the history of  the United States someone has 
cared and, thank God, there are many of  us here today 
who can see some others who do care.

Mr. Chairman, whatever you say about the gentleman 
from New York, Mr. Emanuel Celler, let me bear testi-
mony to this fact: It is not today, it was not yesterday, but 
15 years ago my colleague from New York Emanuel Cel-
ler and Hon. Clare Booth Luce offered a bill to give the 
right of  citizenship to Hindus in the United States of  
America. There were not more than 50 Hindus living in 
the State of  New York then, so he was not seeking votes. 
Yes, we have had many Mr. Cellers and Mrs. Churches — 
Hon. Mrs. Marguerite Stitt Church of  Illinois — and others to guarantee human rights.

My good friend from Illinois, Mr. Noah Mason, said he was born in a foreign county and came 
over here. Today he is a Member of  the United States Congress. My own case is also a parallel one. 
I was born in India. My position was a little more difficult. Ten years ago I was not only a foreigner, 
but I was an alien, ineligible to citizenship in the United States of  America. Because of  the oppor-
tunities that were open to me and that are open to everybody in this country, I, with the help of  
great Americans, acquired the right of  citizenship. I received my citizenship papers, and today I 
have the honor to sit in the most powerful body of  men on the face of  this earth.

During my campaign, my opponent said that if  I were elected to Congress, because of  the color 
of  my skin, the southern Members in Congress would not accept me. When the judge in El Centro 
gave me my citizenship papers he said, “From now on you are a full fledged member of  Uncle 
Sam’s family.” And I wanted to show the world that in Uncle Sam’s family there are no foster chil-
dren.

I bear testimony to the fact that the gentleman from Oklahoma, Carl Albert, came from his 
State and campaigned for me during the election; the gentleman from North Carolina, Harold 
Cooley, sent telegrams on my behalf; and the gentleman from Tennessee, Jere Cooper, put me on 
the powerful Foreign Activities Committee. They all come from southern States. So no one can say 
that the people of  the South have not been good and affectionate and kind to me.

But, Mr. Chairman, I wish to plead with my good friends from the South. You do not go far 
enough. The gentleman from Illinois, Mr. Noah Mason, said he was born in a foreign country, and 
because of  the rights enjoyed by everybody in the United States he is a Member of  Congress today. 
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I ask him the question, “If  he had been born in the State of  Mississippi and born with a black skin, 
would he be a Member of  the United States Congress today?” No amount of  sophistry or legal ar-
gument can deny the fact that in 13 counties in one State in the United States of  America in the 
year 1957, not one Negro is a registered voter. Let us remove those difficulties, my friends. I wish 
to stop with this story, and I am talking to my friends from the South.

My wife and I play tennis in the morning. We set our alarm at 6 o’clock. My wife lets me sleep 
until 6.15, but when the clock goes beyond that, the sheets and blankets are pulled off  of  me. She 
stands there and she says, “Honey, you are holding up the game.” My friends, I know the gentlemen 
from the North in this Congress. No one is against those leaders from the South who have shown 
so much brilliance and patriotism in their service in the Congress of  the United States. All we are 
saying is: Please modify your way of  thinking. Look at the clock. Go ahead, and do not hold the 
game up.

Dalip Singh Saund (c) confers with President John F. Kennedy (l) and 
then Vice-President Lyndon Baines Johnson (r).
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1960:
The Dalip Singh Saund Family

Judge Saund at the family home in Hollywood, California, 1960. 
Clockwise from upper left: Dalip Saund, Jr. (son, holding his son Neil), 

Ellie Saund (daugher), Dr. Fred Fisher (son-in-law, holding his 
son Bruce), Julie Fisher (daughter), Marian Kosa Saund (wife), Saund 

(holding his grandson, Eric), Dorothy Ann Saund (daughter-in-law).
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1961:
“Protecting the Status Quo”

Speech delivered on floor of the House of Representatives
August 16, 1961 by Congressman Dalip Singh Saund

Mr. Chairman, this amendment will authorize the appropriation of  $1,200 million for 1year with 
no provision for Treasury borrowing or bypassing the usual procedure of  presenting the case be-
fore the House Foreign Affairs Committee.

The Marshall plan was authorized by a Republican Congress under a Democratic President. 
President Truman’s request for foreign aid moneys were never turned down by Democratic or Re-
publican Congresses. For 6 years under the Eisenhower administration Congress was controlled by 
the Democratic Party. At no time was there any doubt about the passage of  the appropriations for 
foreign aid. There is absolutely no cause for fear or doubt that the present or succeeding Con-
gresses will fail to meet the requests of  a Democratic President for this program.

Mr. Chairman, I have been a member of  the Foreign Affairs Committee for 5 years. I have dili-
gently studied the mutual security program and carefully followed the testimony of  hundreds of  
witnesses and representatives of  governmental agencies before the committee. And I have come to 
the conclusion that while the Marshall plan, designed to rebuild the economies of  the countries of  
Western Europe, was highly successful, we must admit that our efforts to promote democracy and 
build strong free societies in many of  the underdeveloped countries of  the world through massive 
expenditures of  U.S. funds have been, to say the least, not successful.

The cause for this. lies not in the failure of  Congress to supply the necessary funds to the ex-
ecutive branch, but in inadequacies of  administration of  the program itself. There is no particular 
governmental official or group of  individuals to blame for this. But we do not yet have enough ex-
perienced and qualified personnel for the proper utilization of  enormous sums of  money in 71 
countries of  the world with varied backgrounds, cultures, and stages of  economic development. 
Under those circumstances, knowing full well the past mistakes in the administration of  the pro-
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gram, it seems more important than ever that the program should undergo thorough study and 
careful scrutiny each year by the Congress of  the United States.

This is what can happen under the 5-year authorization and Treasury borrowing proposal.
Desire to get ahead fast in industrial development far exceeds experience and ability to manage 

large-scale projects in most of  the nations that receive this aid.
With the limitation of  a 1-year authorization and appropriation, a U.S. official in a foreign coun-

try can tell the leaders frankly: “The people of  the United States desire to offer economic assistance 
to help your people themselves. If  your program is properly laid out and carried on efficiently for a 
year, I can assure you help will be coming in forthcoming years to enable you to finish the job.” As 
a result, the leaders of  the country know that they will have to perform before they can receive any 
more assistance.

On the other hand, if  we pass the bill in its present form, our officials abroad will be faced with 
this situation: If  the leaders of  recipient countries insist that the United States pledge the aid for 5 
successive years, they will have no excuse. In most cases, they will be well meaning but inexperi-
enced and will be more than eager to be generous and sign on the dotted line. Then and there, we 
will lose control and the incentive of  performance on the part of  the recipient country will be lost.

We must never forget the fact that some of  the countries that receive this assistance do not have 
stable governments. The people still are in a state of  revolution and these are the revolutions of  
impatient people with rising expectations.

Let us look at the record: We gave massive assistance to Iraq, Iran, Vietnam, Korea, Laos, and 
other countries where political upheavals have occurred or are in the offing. Governments were 
overthrown and the character of  officials completely changed.

Let us suppose that the Congress had passed this kind of  a bill 3 years ago. That was the time 
when Iraq was governed by a King and Prime Minister who were very friendly toward the United 
States. Suppose then we had promised the King of  Iraq an annual sum of  $100 million for 5 years 
to improve the canal system. One day we woke up to find that the King and Prime Minister were 
gone and the Government was taken over by a revolutionary leader not very friendly to the United 
States of  America. Then if  we had decided later that it was not in the best interests of  the United 
States to give this massive aid to the new government of  Iraq, where would we be? We would be in 
a position of  offering apologies and making excuses for not giving a foreign government our own 
money. We would be placed in a position of  refusing to give funds to build canals for the people 
because their rulers had changed.

In Korea there was a big upheaval. Syngman Rhee was our friend. We do not know where we 
stand with the new government, although we are friendly toward it. What would be our position if  
we had promised Syngman Rhee $400 million annually for economic development on a 5-year ba-
sis?

We should have the right and privilege to say where and how we spend the taxpayers’ money. 
Why should we place ourselves in the position of  explaining why we will give or will not give for-
eign aid?

President Kennedy has put one new concept in the program insofar as the underdeveloped ar-
eas of  the world are concerned. He has proclaimed that land reform, social progress, and proper 
tax structures must be adopted before we give aid to certain countries. Now this is a new concept 
and new condition in the distribution of  mutual security funds. The various governments through-
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out the world had in readiness their 5-, 7-, or 10-year plans for economic development long before 
this emphasis by the President on land reform and social progress was announced. The Kennedy 
administration could not possibly have time to study these plans in detail.

This is a long-range program. Let us wait a little while to get our bearings. There is enough 
money in the pipeline to carry on the program while the Congress has a chance to study these 
plans before we make long-term commitments.

This bill contains a section which was offered by me and adopted by the Foreign Affairs Com-
mittee without a dissenting vote. The section states that whenever the President decides a recipient 
country has an agrarian economy, at least 50 percent of  the funds provided in the bill for that 
country shall be so spent that the benefits will reach the people in the villages. If  the amendment is 
retained in the bill, and I sincerely hope it will be, how can its provisions be carried out until the 
recipient nations are fully aware of  this mandate of  the Congress? Suppose a country were to re-
ceive $400 million in economic aid, and it has an agrarian economy in which 80 percent of  the 
people live in villages. If  the aid is to reach the places where people live, the country’s plan may 
have to be drastically revised to meet the requirements of  the program.

No one will dispute with me that the purpose of  this program is to help the less fortunate peo-
ples in the underdeveloped areas of  the world achieve a better and fuller life. And by that I mean all 
the people and not a thin strata on the top.

That has been our mistake all along. We have been identified with the ruling classes. We have 
been coddling kings and dictators and protecting the status quo. The status quo for the masses of  
people in many lands means hunger, pestilence, and ignorance.

There are glaring instances where our aid has helped to make the rich richer and the poor 
poorer. And we then wonder why the people of  the underdeveloped areas of  the world do not ap-
preciate the help of  Uncle Sam.

66



1973:
Bhog for Dalip Singh Saund

This historical document rests in the archives of Pacific Coast Khalsa Diwan Society.
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1469 to 1984:
Twelve Phases of Sikh Struggle

As we celebrate 100 years of  the Pacific Coast Khalsa Diwan Society and the Ghadar 
Movement in the US, it is important to investigate the underlying reasons that gave rise to the 
Ghadar Movement and to put that phase of  the Sikh struggle into proper historical perspective. 
The movement is an important link in a long chain of  events related to the Sikh struggle in history.

The Ghadar Movement was a Sikh national movement launched to free India from the British 
rule which was launched from a foreign soil about 100 years ago. It was neither preplanned nor 
inspired by any political party or a political theory prevalent at that time in the world. It grew out of 
injustice, inequity and racial prejudice against the Indians in North America, who were mostly 
Sikhs. Its mother organization was Pacific Coast Hindustan Association, which morphed into 
Ghadar Party after it started to publish Ghadar Di Gunj newspaper in 1913. The Ghadar Movement 
was inspired and anchored by Sri Guru Granth Sahib, its philosophy of  equality of  human race and 
the Sikh spirit of  freedom and sacrifice. It was not a “communist” movement at all. Its primary 
goal was to create an uprising against the British Government in India and to free India from the 
British yoke. 

The Sikh struggle started with the emergence of  Guru Nanak Dev, the founder of  Sikhism, on 
the Indian scene. Guru Nanak Dev’s philosophy of  equality of  human beings was a direct 
challenge to the supremacy and hegemony of  the elite Brahmanic system that had divided all 
mankind into four classes. This system grossly mistreated a large segment of  the community and 
called them shudras (untouchables). Guru Nanak Dev raised his voice against this great social 
injustice. He also condemned the rulers for the atrocities against the Muslim and non-Muslim men 
and women. The Sikh struggle, that spans over five centuries, can be loosely divided into twelve 
major phases which are not based on the length of  a particular period. These phases, which often 
overlap, are interlinked and based on certain important religious, political and social events.

Phase Period (AD) Description

1 1469 to 1708 Sikh Gurus period

2 1708 to 1839 Post Sikh Gurus period: includes Baba Banda Singh Bahadur period, Sikh Misl period, and 
the rule of  Maharaja Ranjit Singh

3 1839-1893 Period of  Maharaja Dalip Singh which includes Bhai Maharaj Singh (1847-1856) and 
Namdhari (Kuka) movement against the British (1857-1885)

4 1873-1902 Singh Sabha movement (1873) and Chief  Khalsa Diwan (1902)

5 1902-1921 Ghadar Movement (1913), Jallianwala Bagh massacre (1919), birth of  the Shiromani Gurd-
wara Parbandhak Committee and Shiromani Akali Dal (1920), and movement for the resto-
ration of  Sikh rule (1921)

6 1921-1930 Akali Morchas (agitations), Babbar Akali movement and demand for a Sikh state

7 1930s to 1940s Indian freedom movement

8 1940s Sikh Homeland movement

9 1950s to 1960s Punjabi Suba movement

10 1978 Nirankari-Sikh clash at Amritsar

11 1982-1984 Dharam Yudh Morcha

12 1984-Present Operation Blue Star and armed Sikh struggle for Khalistan
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The Ghadrites were inspired by the teachings of  Sri Guru Granth Sahib and the Sikh tradition 
of  martyrdom and sacrifice. Guru Granth Sahib has an honorable place for martyrs because they 
die for a higher cause which is in accordance with the laws of  the Almighty. Every person who dies 
in the battlefield cannot be called a martyr unless he/she dies for a noble and higher cause. Guru 
Nanak Dev writes,

Holy is he death of  heroic men, whose dying is Divinely-approved. 
Such alone may be called heroes as at the Divine Portal obtain true honour.17

The Sikh Empire was annexed into the British Indian Empire in 1849 with the help of  native 
troops which, for the most part, consisted of  Purbias18 and Dogra brothers of  the hill states. Ever 
since the Sikh lost their kingdom, they not only lost their sovereignty, they also fell into moral and 
financial decay. Within half  a century after losing their kingdom, the Sikhs suffered great hardship 
due to land and property taxes, droughts and crop failures. Thus the Sikh farmers and artisans 
decided to seek greener pastures. They started to emigrate to countries like Hong Kong, Singapore, 
Burma, Malaya, Africa, Great Britain, Canada, and USA. It was in North America where they 
experienced racial discrimination first-hand. They came to a conclusion that the root cause of  their 
sufferings in these countries is the slavery of  India by the British and they tried to do something 
about it. This resulted in the birth of  the Ghadar Movement. 

The seeds of  the Ghadar movement were sown in Canada as the Canadian Sikhs were the first 
ones to take a full brunt of  the discrimination. They had already established the Khalsa Diwan 
Society in Vancouver in 1907 which not only gave them a sense of  community and a place of  
worship, it also became the focal point for their social and political activities. Just like its Canadian 
counterpart, the Pacific Coast Khalsa Diwan Society established the Stockton Gurdwara on Grant 
Street in Stockton in 1912. Pacific Coast Khalsa Diwan became the center of  activities of  the 
Ghadar Movement. Even though the head office of  the Ghadar Movement (which later became 
Ghadar Party) was located in Yugantar Ashram in San Francisco, most of  its workers worked and 
lived in the San Joaquin Valley of  California. This great agricultural valley covers about 400-mile 
stretch of  land between Sacramento and Tehachapi Mountains, just north of  Los Angeles. 

 The Sikhs also welcomed non-Sikhs (Hindus and Muslims) to be part of  the Ghadar 
Movement. The Sikhs, who were mostly mill or agricultural workers, suffered greatly at the hands 
of  Canadian and American population. The Bellingham riots occurred on September 4, 1907 in 
Bellingham, Washington, USA, where a mob of  400-500 white men, predominantly members of  
the Asiatic Exclusion League, with intentions to exclude East Indian immigrants from the work 
force of  the local lumber mills, attacked the homes of  the Indians and drove them away. In January 
1908, another riot broke out in Marysville (near Yuba City), California where 70 Hindus (as the 
Indians were called back then) were driven out by the citizens of  Live Oak. The events forced the 
Indians (about 85% of  whom were Sikhs) to rethink their plans and strategies. This laid the 
foundation of  the Ghadar Movement.
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The original Ghadar Movement died around 1918, but it continued to have an impact on 
various political movements in Punjab. In fact, some recently released British Intelligence 
documents in the British Library indicate that the murder of  Sir Michael O’Dwyer, the former Lt. 
General of  Punjab, who ordered the massacre (carried out by General Reginald Dyer) of  unarmed 
Punjabis at Jallianwala Bagh in 1919 at Amritsar, by Sardar Udham Singh, was planned by the 
Ghadarites of  California. As a matter of  fact, FBI had warned the British Consul in San Francisco 
about the possible attempt on the life of  Sir Michael O’Dwyer and had advised him to stay at home 
or go out only with a police guard. Most of  Ghadarites who returned to India, also participated in 
various Sikh agitations known as Morchas which included Nanakana Sahib Morcha, Chabian Da 
Morcha, Guru Ka Bagh Morcha, Jaito Da Morcha, and Babbar Akali movement. Thus the Ghadar 
movement played a significant role in achieving the freedom of  India.

~ Dr. Tarlochan Singh Nahal ~

All rights reserved to Dr. Tarlochan Singh Nahal.

The Akal Takht in 1984 after damage sustained during a full-scale 
military assault by the Indian Army on Amritsar and the Sikh people.
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1984:
World Sikh News, A Stockton Newspaper

After the attack on the Golden Temple in June 1984, by the Indian Army, every Sikh was hurt. 
In the media, Sikhs were portrayed as “Sikh Terrorist” and “Sikh Extremist.” Of  course, the media 
was fed by the same people who attacked the temple. At that time, it was felt that we should have 
our own media, through which we could tell our side of  the story to the world.

In following months, Sikh intellectuals had a few meetings in Stockton Gurdwara Sahib library 
(now museum). Big plans were put forward. Sikh newspapers, TV stations, and many other grand 
plans were discussed but nothing materialized. Stockton being the place of  Ghadri Babas, it was 
decided that we should start the newspaper from here. Then after the death of  Mrs. Gandhi, 
another punch was thrown at the Sikhs. I am sorry to say that management of  Gurdwara Sahib 
failed to rise to the occasion. They promised some help, but it was more moral support than 
financial.

In November 1984, a meeting was held of  a few dedicated persons on Pershing Avenue in the 
office of  “Creative Reality” (owned by Mr. Narinder Singh Sumal). Almost all agreed to give 
$2000.00 apiece in seed money. So the Sikh newspaper was born.

The first 2-3 papers were not full newspapers but more like pamphlets, which were distributed 
locally. Finally, the name was decided — World Sikh News. It was registered with the state and 
Professor Manjit Singh Sidhu was hired as its editor. The first issue was published on the birthday 
of  the founder of  the Khalsa, Guru Gobind Singh, on December 1984. Its office was still on 
Pershing in the “Creative Reality” office. Then it was moved to St. Mark’s Plaza area on the 
backside of  Pacific Avenue. Mr. Sumal also moved his office there to keep expenses down. Mr. 
Sumal became the unofficial manager of  the paper for day to day business. After being here for a 
few years, it was finally moved to 7720 Lorrain Ave. #107, Stockton, CA, where it remained till its 
end.

After Prof. Manjit Singh Sidhu left the paper, a few other people played minor roles till their 
personal needs were met. But then Dr. Gurinder Singh Grewal assumed the role of  its editor. We 
did get financial support from all areas, like Yuba City, Los Angeles, New York, Bay Area. But still 
in the end, money will be short. In the end of  the year, Dr. Grewal used to cover all the deficits, 
which used to be in the thousands of  dollars.

There were quite a few dedicated workers, without whom it was not possible to run this paper. 
Some helped by giving their time or working on minimum wage with long hours. We know who 
those people are. We are indebted to those persons. Businesses were afraid to advertise in the the 
paper because of  retaliation by the Indian government. We gave one time an ad by a Sikh who 
owned a liquor store. It became a big issue. After that we could not give ads from people who had 
liquor stores.

One time we were able to get an ad from a gold smith in Diwali issue. He promised to give ad in 
future too. But following week he got a call from the Indian Embassy. He withdrew his ad 
apologizing to us.

The paper was sent for free to every Congressman and many libraries. This paper made me a 
poet and a writer. My job used to be to write a poem on current events, which I did for 7 to 8 years, 
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and provide pictures of  historical events and Gurdwaras and other materials. Many people came 
and left. And many worked behind the scenes. Mr. Sumal, myself, and Gurinder were the only 
people left, who was present in first meeting in 1984 and then finally on last meeting in the first 
week of  November 1996 when it was decided to close it.

I still remember that day, when three of  us were sitting with the office staff  giving them the bad 
news. Last issue was on November 6, 1996. We felt on that day as if  we had cremated our own 
beloved child.

Thus a chapter of  Sikh history came to an end. I purposely avoided peoples names who were 
involved with the paper, as I do not have their permission. But Grewal, Sumal, and my names were 
open.

There is only one person who deserves the credit for this paper. That is one, one only — Dr. 
Gurinder Singh Grewal, who supported this paper by tan, man, and dhan (morally, physically and 
financially). Without his support, it would have died in its infancy. I salute to him for his 
contributions, though unrecognized and unappreciated by the Sikh community. There is another 
World Sikhs News being published now which has no relation to World Sikh News, which a history 
now.

~ Dr. H. S. Shergill, Publisher ~

All rights reserved to Dr. H. S. Shergill.

The March 17, 1995 issue of World Sikh News.
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2001:
Kartar Kaur Dhillon, the Last Ghadrite

In 2000, after watching the docudrama “Turban,” I invited its director Prof. Erika Surat Andersen from UC Los Angeles to the 
Punjabi American Festival in Yuba City. Although some considered it a controversial movie, it brought tears to many eyes. Prof. 
Andersen advised me to instead invite her grandmother to our event since her movie was based on Kartar Kaur Dhillon’s memoirs. I was 
astonished to meet Mrs. Dhillon, an elderly fragile lady in her eighties with an unbelievable resolve to fight against injustice in this world. 
She made a touching speech at the festival and I was convinced to visit her home in Oakland, California on September 1, 2001 to 
perform a video interview. My intention was to learn the history of  her family and find the source of  her determination and passion. She 
passed away at age of  93 on June 15th, 2008. Below is a transcription from my video interview. We may or may not agree with 
everything she said, but I hope we can all learn some thing from her.

~ Dr. Jasbir S. Kang, MD ~

Dr. Kang: When and why did your family come to the United States?
Mrs. Dhillon: My father came to United States around 1890s 

and settled here in 1899. Previously he had come to San Francisco a 
number of  times because he was working as a seaman at that point in 
his life and so he came to San Francisco and other ports in North and 
South America, but in 1899 he settled here. He went back to India in 
1910 at the requirement of  his father who had arranged a marriage 
for him. So he married my mother Rattan Kaur and then they had 8 
children here over the years. The first child was born in 1910 and the 
last was born in 1926. I was born in 1915. I was the fourth child.

Dr. Kang: Do you have any memories of  growing as a child in new 
country? Obviously it wasn’t a new country for you, but for your parents definitely 
society was not accepting in those days. So do you have any memories as a child 
growing in US?

Mrs. Dhillon: Yes, I do. If  you want to know that were we not 
accepted, we definitely were not accepted. Except my father was 
fortunately able to speak both English and Punjabi very fluently and 
so he made it easier for us. But my mother never learned the language 
too well because he could communicate with the outside world. We 
were put in school as soon as we were old enough. That was in 
Astoria, Oregon where my father was working in a lumber mill. 
People who lived here were European immigrants. As we know, we all 
are immigrants in United States except the Native Americans who are 
the natives of  this country. But the European immigrants who had 
arrived here earlier than my family, for instance, thought it belonged 
to them. We were not really any threat to them at that point.

Later, when there were more Indians coming to this country, we became a threat to the labor unions and they 
felt that we would be taking away their work. But my father cleared their way there too because he joined the IWW 
(Industrial Workers of  the World) as soon as he started working in the lumber mill. It was a very progressive union; 
they believed that a union should be more than just a bread and butter issue of  not just earning a living but what 
does a person do with his life outside of  his job and that was important and that’s why they were very good. But 
they were a threat to old established unions. They don’t have the respect in history that is given to the American 
labor, the Federation of  Labor, etc. 

Dr. Kang: You mentioned your father, but what about you as being as a child? Were you treated differently? 
Mrs. Dhillon: Yes, of  course, we were treated differently in the beginning but we started going to school and 

holding our own.  I guess the most spectacular thing that happened was that my brothers wore turbans to the grade 
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school; other kids thought it was great fun to use snowballs to knock their turbans off. It took a lot of  painful 
thought between my mother and father to decide that, “Well, so we are here and we are going to educate our 
children. Why let it be an issue about the turbans? They can remove their turbans and cut their hair and be like 
other kids, and have one less battle to fight and they can start wearing turbans again if  they prefer to.”

My father, of  course, did not remove his turban or cut his hair. So we kept the Sikh tradition in the family very 
powerfully. If  it wasn’t for that the fact that my father and mother retained their beliefs, we wouldn’t had this 
strength to fight back at the kids who taunted us. Pretty soon they accepted us because we knew we weren’t less 
than them and we wouldn’t allow them to demean us in any way. 

Dr. Kang: Were there any laws especially to discriminate against people from Asia or India in particular?
Mrs. Dhillon: I don’t have the actual figures in front of  me, so I can’t quote the years. But definitely, there 

were laws as soon as there were some people coming from India. Well, earlier it was the Japanese who were 
considered undesirable because there were more of  them and they had a powerful nation of  their own. But they 
had some help from their governments because they had a government.  But when Indian people started coming 
here — oh, of  course, there were Chinese who had come here too, there was discrimination against them.

I say “we” although I was a kid, but we appealed to the British government which had our home, to which we 
were beholden by them having taken over our country by force. They gave us no support at all. I am thinking in 
particular of  the incident of  the Komagata Maru in Canada and that was a case where there was no help.

Then there was another country in the commonwealth ruled by Britain but they just would not help the people 
and I would not go into that story, because it’s a powerful story of  its own. The laws that affected us — I think the  
earliest one might have been in 1917 — they just said Indians could not own any property and they could not 
become citizens. But there were even stronger laws later that declared that (I don’t know which came first) Indians 
definitely could not own property and they could not become citizens and we could not vote and if  you can’t vote 
in a supposedly democratic country then you have no power and no democracy. None of  that changed until after 
the token freedom of  India from the British rule in 1947. 

Dr. Kang: Sikhs looked different because they wore turbans.  So it 
must have been harder for them in those days. Do you remember any 
particular incident regarding this which stands out? 
Mrs. Dhillon: Well, I wasn’t aware of  the fact that it was 
because of  the Sikhs being singled out. I think all the 
Indians were singled out. But there was just simply a blanket 
refusal against Asians which also included the Japanese and 
the Chinese. I don’t know much about it.
Dr. Kang: How about the workers, were there any problem getting 
the jobs as they looked different? Was it different for Sikhs who looked 
different from everybody else or it was the same?
Mrs. Dhillon: No, it was not like anybody else. They 
looked upon Sikhs and Indians generally as freaks as though 
we had come out of  circus or something. There was a great 
cruelty against our people. There was killing in the state of  
Washington. I don’t have facts on my fingertips but I 
remember that in that state of  Washington there was a 
massacre of  our people. That was one of  the worst things. 

Then there was something in Wheatland (California) where people were also murdered and there were a number of  
incidents in which very cruel things were done to our people.

Well, about getting work, they always got work because they were such good workers. If  they were in California, 
then they were already in Punjab where they had been farmers. They knew what to do and they knew about how to 
take care of  land and cultivate things. And if  they were in Oregon, where the lumber industry was, then they were 
such hard workers, but they were paid less and this was the discrimination. They got one rate of  pay while the 
European immigrants who were workers got a higher rate of  pay.

When Erica (my granddaughter) and I were doing research about the movie “Turbans,” we went through a lot 
of  papers from the news on that day. One of  the items that we read was how some boys (maybe they were men or 
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just boys) bombarded a little house or little shack where our people lived in. A number of  people used to live 
together so that they would cook and eat together. They had taken  rocks and damaged the house, just smashed it. 
Then this man (now a man, earlier he was a boy) tells the story that he doesn’t know how those guys got out of  that 
house, but they escaped somehow. They were all gone by the morning.  He said, “Next morning we didn’t see them 
again,” with pride that they got rid of  them. No sadness about the cruelty that they had inflicted on people who just 
were living their lives, just some pride to have got rid of  the undesirable people.  

Dr. Kang: People looked forward for freedom of  India from British rule at that time. You know there was movement called 
Ghadar Party in California for the liberation of  India. Do you have any memories of  your family and friends who took part in this 
movement?

Mrs. Dhillon: Every member of  my family was a part of  it. We lived for the Ghadar party. The Ghadar party 
was started in Astoria, Oregon where we happened to be living few years later. I was born in California in Simi 
Valley. We went to Oregon when I was just few years old. The thing about Ghadar Party was they had their 
founding charter made at a meeting in Astoria, Oregon in 1913 and later then moved to San Francisco.

The thing about the Ghadar party was it was absolutely nonsectarian. They didn’t care who was a Sikh, who was 
a Muslim, who was a Hindu. There was one objective in our mind and that was to get the British rule out of  India, 
to get the impostors out and to get rid of  criminals taking over our country. We stayed with this objective.

People joined in from all over the world. We had centers in Berlin, in Hong Kong, and we had gatherings from 
all over the world. People sent us money. There were people who had college educations and were able to 
communicate easily in English who wrote articles and gave speeches. But the main Ghadar party was comprised of  
the farming people from Punjab who really were the life and blood of  the Ghadar Party. They had regular 
collections. They went around to every farm and every place where one of  our people was living and three men 
would go together: a Sikh, a Hindu, and a Muslim, to show that we are doing this for our Hindustan and not for 
anything separate. They collected money. That’s what kept Ghadar Party going and that’s how we got a building in 
San Francisco, set up a printing press, and sent out the message that we would settle for nothing less than freedom 
all over the world. 

Dr. Kang: I have a question entirely different from what we talked about earlier. How do you see a process of  assimilation in 
the American melting pot for your generation and how do you see it in today’s context?

Mrs. Dhillon: Well, you see, this word “melting pot” — I don’t 
like it because somehow there’s something disturbing about it. We are 
people and we are not put into a pot and melted down. We are people 
who come with very strong different cultures, with very strong different 
ideas. But here we have a chance to become truly international and if  
there’s any beauty in having become a part of  this American civilization 
it is that we have a chance to meet everyone from every part of  the 
world. I am so pleased that in my family my one brother is married to a 
Mexican woman and other is married to an Irish woman. I think only 
the three sisters married Indians, because I guess there were not that 
many people to choose from.

My husband was a Ghadar Party activist. He was living at 5 Wood 
Street in San Francisco. He was a student at UC Berkley. But as soon he 
came to this country and started hearing the people talk about the 
Ghadar Party. He then became a Ghadar Party activist. He lived in the 
headquarters and helped print the Ghadar paper and gave lectures at 
the meetings.

We had regular meetings every year like Ghadar Party had every 
year. The Sikhs had this in common with the Ghadar party meetings. 
There would be a Sikh Temple meeting in Stockton. We had only one 
temple at that time and that was in Stockton. Then there would be a 
Ghadar party meeting downtown in some building. Sometimes Ghadar 
party meeting took place in the temple because we were all the same 
people. There was such a wonderful democratic approach to the whole thing that we are all brothers and sisters and 
we are going to be together in every bit of  our effort. 
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Dr. Kang: Has your Sikh background ever inspired you in any way for fighting the injustices and different things in your life?
Mrs. Dhillon: Everybody’s earliest training inspires them for what they do later in their life. My training was 

in the Sikh religion. I am not religious anymore in any kind of  religion. I have to state that very emphatically 
because I don’t think that one religion is better than another. I think that the important thing is that religions set out 
to teach us to be better people than we start out to be. That’s what is good about it. But then when all this 
separation starts in and when one religion starts thinking that they are better than the others, then it’s not good 
because then war happens and everything terrible happens.

I grew up in the Sikh religion. I had a wonderful training. My father read from the Guru Granth Sahib every 
night and we all said prayers everyday. And of  course all the prayers were aimed at making us realize that we had to 
be good and we had to be honest, we must not steal, we must not cheat, and we must not lie. Without this kind of  
early training perhaps my family wouldn’t have had the character that I think we do have that we have always put the 
good of  all ahead of  our selfish game. 

Dr. Kang: If  you have to do all over again in your life, what things will you do differently?
Mrs. Dhillon: If  I had it to do all over in my life then I would study Punjabi, so I would be better at it. My 

father taught me Punjabi, I would run along next to him while he would be ploughing in California. We came back 
to California after leaving Astoria, Oregon in 1922 and started farming. He had a worker with my mother who 
would teach my sister, who was a year and half  elder than me, to read and write Gurmukhi (Punjabi) and my father 
would teach me. He would be out on the farm and I would run along next to the horse with him, saying my 
muhavrey (Punjabi phrases). So I had a really good chance to learn it.

It has pleased me so much that I can even now speak Punjabi even though I don’t speak if  for months and 
sometimes years and yet when I start speaking Punjabi again with our Punjabi people it comes back to me and it 
pleases others that I haven’t lost it but that I have retained the culture that I grew up in, and I haven’t found 
anything to push it aside. 

Dr. Kang: What changes you would like to see in America. Any thoughts on that?
Mrs. Dhillon: I do have many thoughts on that. I would like to see the change to a society that looks upon 

all human beings as equal. If  we’re born human, then we should have the same right to our two square feet on earth 
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as anybody else, especially if  we’re workers. We don’t have to worry about what would happen to the rich because 
they don’t worry about us. They are just out for the profit and the working people are at the bottom of  what you 
call the “financial scale.” We have to be together like the rich are all joined. They belong to their clubs which rule the 
world together.

Working people should have one big union. Forget about the country. They take the jobs away from American 
workers by closing down the factory here and setting it up in some other country where they pay just a ridiculous 
amount which nobody can live on. Then they come back here and sell those same products at a great profit. The 
people in that country, who are making those products that were taken away from United States workers, should get 
together and have an international union just like the Industrial Workers of  the World. We have to fight back in any 
way we can because the world should belong to those who work and who can produce something, not to those who 
just live off  of  it.

Dr. Kang: Is there any message you want to give to the community you came from or to a community at large?
Mrs. Dhillon: I don’t see myself  isolated in any one community because I lived all my life among the people 

who discriminated against me in the beginning but now there is no need to give any separate messages. I would like 
to perhaps talk to my Punjabi sisters and say that they should understand that their work when they are making roti 
and dal in the kitchen is even more important than the work that the man does going out and earning some money 
and bringing it home because that is the basis of  life. Raising the children, cooking, cleaning — all of  that is the 
most important thing that anybody can do and it’s women who do it and they shouldn’t feel like second class 
citizens in their family as many are often made to do.

Dr. Kang: Well. Mrs. Kartar Kaur Dhillon, it was my honor and privilege to talk to you. Do you want to add something or 
any closing remarks?

Mrs. Dhillon: If  there is anything I would like to add is that I have gone way past worrying about 
discrimination. I have met so many marvelous people with whom I have joined in on demonstrations for justice, 
against wars, against cruelty to immigrants who have come since my family arrived; I have so much hope for a just 
society because I see the very young people, some of  them who are still in high school, recognizing some of  the 
problems and causes of  their suffering. That cause is that it’s not a just society. Few people hold everything in their 
possession and the majorities do not have it. There are so many young people who are recognizing that and refusing 
to go along with all of  this unfairness. So they are the ones who are the hope of  the world.  
 

Interview filmed by Kanwaljit Singh Kahlon and transcribed by Hemjot Kaur. All rights reserved to Dr. Jasbir S. Kang.

On May 23, 1914, the Komagata Maru arrived in Vancouver Port with 376 passengers — 340 
Sikhs, 24 Muslims, and 12 Hindus, all British subjects. Influenced by popular anti-Asian sen-
timent, immigration authorities turned the ship away. Upon arrival in Calcutta Port on Sep-
tember 27, the Komagata Maru was stopped by a British gunboat. In a search for Ghadrites, 

the British opened fire on the passengers. Nineteen were massacred.
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2004:
Becoming an Historical Landmark

[Top] In 2003, PCKDS begins the process to get the Gurdwara named an historical 
landmark. [Bottom] In 2004, CA Lt. Gov. Bustamante helps achieve landmark status.

.
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2012:
It Takes a Massacre: The Sikhs are Really Americans Now

When the news came out that “an unidentified gunman” had murdered five 
members of  the Sikh faith within the confines of  their temple in a Milwaukee 
suburb, most Americans, and even most members of  the press, had no accurate 
idea of  who and what the Sikhs are. Media reporters couldn’t pronounce the 
community’s name properly — calling them “Siks” rather than 
“Sikhs” (pronounced “seeks.”) Because Sikh men traditionally wear turbans and 
beards, and their women traditionally wear saris or other native garments (like 
the salwar kameez), most ordinary Americans assumed that Sikhs are “some 
kind of  Muslims” which means they had not the slightest clue as to what their 
customs and religious beliefs actually are. At most they probably knew that 
Sikhs are originally from some part of  India, who came to this country, “god 
knows how and when, as immigrants of  some kind.” Presidential candidate 

Mitt Romney called them “sheiks” (a Muslim term) instead of  “Sikhs” (the name of  their non-
Muslim cultural community)!

However, now that Sikhs have died at the hands of  a psychopathic racist bigot displaying a Nazi 
Swastika and using a gun, which the NRA and the Gun Lobby are implicitly responsible for putting 
in his hand, the American press and general public now can finally pronounce their name correctly 
and are learning that Sikhs, like so many other immigrant communities, are in actuality a national 
treasure who are respectable, industrious, educated contributors to the American Dream, who 
practice a religion which, albeit originated in India, promotes peace, tolerance, integrity and love; 
and under normal circumstances there isn’t an ounce of  fanaticism or extremism in their doctrinal 
bones.
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Yes, it took a massacre to make it clear that the Sikhs are one of  us. This is something that has 
happened repeatedly among the ethnic communities who have come to our shores and been 
gradually woven into the fabric of  American life. Think of  the violence that was inflicted upon 
African Americans, the Irish, the Italians, the Chinese, the Japanese, etc., etc., before they took their 
place in the mainstream of  society. Because in the end the cruelty and violence perpetrated by the 
ignorant bigots in our midst eventually produced a public backlash which resulted in the victims 
receiving the welcome, respect, understanding and social justice that our Constitution guarantees 
and inspires.

In short, it seems that ultimately it took a massacre or two to awaken the mainstream public to 
the fact that an injustice had been done here; that one more immigrant group had been knocking at 
our cultural door for a long time and deserved admission to the main event — access to the 
American Dream...

This has now happened in the case of  the Sikh community who have languished in comparative 
anonymity for more than a century; quietly enduring the prejudice and indignities that go with 
ignorance-driven minority status.

The longevity of  their wait is 
actually being commemorated 
in Stockton, California, on 
September 22nd, 2012, even as 
we speak. This is when the Sikh 
community gathers under the 
auspices of  the Pacific Coast 
Khalsa Diwan Society and the 
University of  the Pacific to 
commemorate the 100th 
anniversary of  this society and, 
of  course, the migration and 
assimilation of  Sikhs as well as 
other South Asians into North 
American society.

This was a process which began at the turn of  the century after a smattering of  the Sikhs who 
were serving throughout East Asia in the British imperial armed forces ‘discovered’ Canada and the 
United States. The smattering of  demobilized soldiers who formed the vanguard came mainly from 
farming backgrounds in the region of  India known as the Punjab; they saw the opportunities which 
the fertile land and the bustling economies of  the Pacific coast offered, and soon their numbers 
grew; and with this, of  course, came the racism, as resistance to their presence emanating from the 
already established White communities intensified. Confrontations mounted, such as the 1907 riots 
in Bellingham, Washington, the “Komagata Maru incident” (the refusal to allow a shipload of  Sikhs 
to disembark in Vancouver in 1913-14), the founding of  the Ghadar Party in the U.S. in 1913, the 
San Francisco conspiracy trial in 1917 which sent Taraknath Das to prison), until in the end the 
combined mobilizational efforts of  South Asian Indians in the U.S. led to immigration and 
citizenship rights by 1946.
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But despite these achievements, Sikhs have never been recognized fully as equals in the 
American civil community. That is why Wisconsin happened. Their lot has been compounded by 
the terrorism frenzies which have flowed from 9/11 and the backlash from the Afghan war and the 
myriad manifestation of  Islamic extremism emanating from the Middle East. But the race prejudice 
has always been there, as has been true of  other ethnic communities. According to an article in the 
Palm Beach Post by Toni-Ann Miller, “The New York-based Sikh Coalition has reported more than 
700 hate crimes on the United States” since Sept. 11th, “plus thousands of  complaints from Sikhs 
about workplace discrimination and racial profiling.”

My point, however, is that the Wisconsin massacre will, indeed has already, injected a higher 
measure of  public consciousness and contemplation into the presence and nature of  the Sikh 
community in this country. The murder of  innocents on a significant scale is different than an 
individual killing, much as the latter is in its fundamentals no less tragic and heartbreaking than the 
former. Put another way, it takes a massacre, i.e., collective suffering, to focus the mind, and this is 
the case for the American Sikh community now. The public is now conscious of  them as never 
before, aware of  their majesty, their magnanimity, their civility, and their worthiness to be an 
accepted and honored part of  mainstream American society. The public will know them more and 
better because they have suffered and sacrificed more.

Indeed, sad to say, it takes a massacre! Henceforth, as one Sikh has put it, “We want this 
opportunity to pretty much educate everyone around us... We are not al-Qaida or Taliban because 
some of  us wear turbans... We are other Americans just like you.”

~ Dr. Harold A. Gould (University of  Virginia, Charlottesville). ~

Lt. Brian Murphy of the Oak Creek Police Department demonstrated extreme cour-
age and self-sacrifice during the Oak Creek Sikh Temple shooting. He was first on 

scene and was shot 15 times in a gunfight with the attacker. Although badly 
wounded, he motioned other officers to first help injured Sikh civilians. American 
Sikhs privately donated over $100,000 to Lt. Murphy in gratitude for his gallantry.
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2012:
“A Sikh Temple’s Century”

Published by The New York Times, August 7, 2012

Once in a while, I bring out a black and white photograph of  the Gurdwara taken a 
few decades later. The members of  the early families fan out on the steps leading up to its 
main entrance. I scan the faces, picking out my mother, my sister, brothers, cousins, aunts 
and finally, myself. In the front row, the girls stand in their fancy dresses. Boys in but-
toned shirts look restlessly away from the camera. Behind us loom those who had the 
brave vision to build this temple, to cross the vast Pacific in the first place.

They settled in a place that looked much like their beloved but impoverished home-
land, planting the broad sun-drenched valleys with the same crops they had grown in 
Punjab. The community was small in those years. When immigration laws loosened, many 
of  the men brought brides from India. Those young families, my own among them, at-
tended services at the Gurdwara for ordinary and major celebrations, like the births of  
the gurus who established Sikhism beginning in the 15th century. Whenever we arrived, I 
would stand at the entrance, just inside the wall that surrounded the complex, looking up 
at the arch that soared above the doors. Looking back now, I imagine that wall must have made our comings and 
goings even more mysterious to the white residents along Grant Street.

In Oak Creek, Wis., this past Sunday, a gunman with ties to the white power movement entered a Gurdwara and 
shot to death six Sikh worshipers. We know little about his motives, but presumably he saw the temple as a frighten-
ing symbol of  otherness. But as I watched the images of  the shooting on television, I saw the faces of  my own 
brothers and sisters, aunties and uncles, contorted with terror. It was the children who first spread the word of  the 
attack, running into the kitchen, where women were preparing langar — the communal vegetarian meal of  dal, yo-
gurt and roti that is a staple of  Sikh services.

At the Stockton Gurdwara, services began in the morning and resumed after a break for langar. The meal always 
made us children groggy and impatient, and soon we’d head outside, down the steps to the small playground amid 
the chinaberry trees. When it was time to head home, it was the children who tugged at the kameezes of  our moth-
ers, who were reluctant to leave the lively company of  friends.

In the mid-60s, when America’s immigration quotas were raised, a new wave of  Punjabi immigrants flooded 
into California. My family had moved to a small town north of  Sacramento by then. We traveled in caravans to the 
San Francisco airport to collect relatives weary from the long flight, bewildered by this fast new world. I gave up my 
bed for weeks at a time to cousins whom I’d never met. And new Gurdwaras were built, their onion domes floating 
improbably in the skyline.

On Saturday nights, when my white girlfriends were off  to the movies on dates, I drove my mother to the 
nearby Gurdwara for quiet evening services. I would roll my eyes as I changed out of  my jeans into a salwar kameez 
outfit that I prayed no one but my Indian friends would witness me wearing. But I can recall very clearly the com-
fort of  having my mother sitting beside me during the service, her bowed head draped in a white veil, the feeling of 
peace that washed over me when the hymns and chanting began.

Eventually I left, in pursuit of  an education and in hopes of  shoring up my sense of  who I was and wanted to 
be. I dove eagerly into an outside world that told me my possibilities were limitless. And I married outside the Sikh 
community, causing a painful breach with my parents that had just begun to heal when they passed away. But when 
they reached out to me at last, I understood that I still belonged to the community, always had.

The Sikh communities in California have flourished over the years. When I visit home now I am impressed by 
how comfortable the new generation seems in this country, whether they are developing advanced medical therapies 
for patients or dancing late into the night to bhangra beats. They have chosen to preserve their heritage while mov-
ing forward in the world.

But people still sometimes ask me, why can’t they assimilate more? Dress like us. Talk like us. Perhaps, some 
seem to believe, that would prevent the sort of  tragedy that happened in Wisconsin. I never have an easy answer. 
But I do know this: to wipe away what has come before, who we have been over the centuries, also means to forget 
who our own mothers and fathers were. It means that how they conducted their lives — the families they raised, the 
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homes they built — didn’t matter. It denies us that basic human impulse, to remember their stories, the unique tim-
bre of  their voices. It would be as if  they had never existed at all.

~ Bhira Backhaus is the author of  the novel “Under the Lemon Trees.” ~

Copyright reserved by The New York Times. All rights reserved to the newspaper or the original author.
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2012:
“‘Sikh Temple Street’ Name OK'd”

Published by The Stockton Record, August 17, 2012

The Sikh temple in Stockton will soon have a new address, but not because its mov-
ing. Its members convinced the city to rename part of  Grant Street to “Sikh Temple 
Street.”

The name change, which drew objections from some nearby residents, comes as the 
temple members celebrate a century in existence. They will celebrate the milestone in 
October. The City Council on Tuesday voted unanimously in support of  the name 
change.

Grant Street will be fixed with new signs - paid for by the temple - noting the new 
name between Dr. Martin Luther King Jr. Boulevard and its end south of  Sixth Street. 
That is about six blocks.

Stockton’s Sikh community opened a temple in 1912, making it the first of  its kind 
in North America.

Former “Grant Street” side of Gurdwara Sahib Stockton, which was officially 

renamed “Sikh Temple Street” in December 2012.
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2012:
“Sikhs Honor Rich History in Stockton”

Published by The Stockton Record, September 22, 2012

Quietly, politely, deferentially, Manjit Singh Uppal said, “This has been my home since 1973. As a little boy, it 
felt like a playground.”

Uppal, 52 and a former temple president, lives in Lodi now. But Stockton Gurdwara Sahib is still home.
The temple, at the far end of  South Grant Street, also is home to thousands of  Sikhs on the West Coast. For 

them, it represents an almost-mystical place deserving of  pilgrimage, reverence and historical study.
This fall, Stockton Gurdwara Sahib celebrates a century of  history, some of  it surprising:

» It is oldest temple in the United States; the birthplace of  Sikhism in America.

» It has a direct link to Indian independence and was home to the Ghadar (Revolution) Party, which agitated 
for a free, independent and united India four decades before that status was achieved in 1950. Sikhs describe 
Stockton as “ground zero for India’s independence struggle.”

» America’s first Punjabi-language newspaper was published by the Ghadar Party and financed by Stockton 
Sikhs.

» Bhagar Singh Thind, a civil rights pioneer and the first Sikh to serve in the U.S. Army (during World War 
I), was a member of  Stockton Gurdwara.

» Starting in 1957, Democrat Dalip Singh Saund served three terms in the House of  Representatives. He 
was the first Asian, Indian and Sikh elected to Congress. Before that, he was secretary of  Stockton Gurd-
wara.

For many, the compound on South Grant - which will be renamed Sikh Temple Street on Jan. 1 - is hallowed 
ground.

Vancouver, B.C., also has a rich history of  Sikhism, but not like Stockton’s.
Harinder Randhawa, a 52-year-old hospital dietitian in Vancouver, was touring Gurdwara Sahib earlier this week 

on a visit to the United States.
“This is our temple,” she said. “It’s very historic. I feel so proud to walk where the first settlers walked.
“I can see here the fruit of  their hard work and suffering and sacrifice. This is our heritage. I can go home and 

tell my people, ‘I saw the history.’”
The Stockton Gurdwara has 5,000 Northern Californians who call it home, even though larger, more elaborate 

temples have been built in Yuba City, San Jose and El Sobrante.
“There are many reasons,” said Bhajan Singh Bhinder, coordinator of  the local centennial committee. “The pio-

neers came here; we had the first settlement; fighting for civil rights in America happened here. The freedom strug-
gle for India began from here. This place is so unique. It deserves the attention it’s getting.”

Two years ago, organizers started digging more deeply into the temple’s past. They discovered journals and 
ledger books from the early 20th century. College students have spent the summer painstakingly taking photographs 
of  yellow and dog-eared pages written decades ago. They have worked out of  a closet-sized room on the temple’s 
back side. The original ledger books are kept inside a safe almost as large as the room itself.

“I wanted to help shape the Sikh identity in America,” said 19-year-old volunteer Rajan Gill of  Yuba City. The 
University of  California, Davis, senior is a cousin of  Lodi’s Ricky Gill, who at 25 is running as a Republican for 
California’s 9th Congressional District seat.

The Sikhs, a proud people, celebrate those kinds of  relationships - alongside their 100 years of  tolerance and 
faith in America.

“And this is the place where people come to see that,” Bhinder said. “It is more important than ever that Ameri-
cans go to each other’s places of  worship and homes and celebrations.
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“That’s the best way to be a united nation.”
Beginning this weekend, the local Sikh community is hosting several weeks of  activities acknowledging its rich 

heritage in Stockton.
It starts this morning with a first-of-its-kind conference - “The Sikh Journey in America” - inside the Faye 

Spanos Concert Hall at the University of  the Pacific.
It culminates Oct. 14 with the second day of  a two-day grand finale, complete with parade, food, booths and 

entertainment.
Organizers expect huge crowds from all over Northern California. They’ve worked hard to commemorate the 

past on a large scale.
After the academic events are over and the parade crowds have gone home, the Gurdwara Sahib and its mem-

bers will still congregate on the sacred ground that has been theirs for 100 years.
“Only a few have been here longer than I have,” Uppal said. “This is it for me. This is where I will die.”

~ Kevin Parrish, Record Staff  Writer ~

Copyright reserved by The Stockton Record. All rights reserved to the newspaper or the original author.

Rajan Gill, 19, a history major at the University of California 
at Davis, and his assistant, Rajbir Bainiwal, 21, from Delta 

College, cataloguing historical artifacts.
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2012:
“Conference Celebrates ‘100 Years of Sikhs in the USA’”

Published by India West, October 9, 2012

Stockton, Calif., United States — The Sikh-American community launched its centennial cele-
bration at the University of  the Pacific here Sept. 22 with a conference about “The Sikh Journey in 
America” and the inauguration of  a Ghadri Baba Museum.

The museum is located at Gurdwara Sahib Stockton, the first Sikh settlement in the United 
States. To celebrate the settlement, 16 scholars prepared 19 academic papers on the history and cul-
ture of  the Sikh-American community. 

Traveling from as far as India and Canada, the scholars gathered at the home of  Dr. Sohan 
Singh Mahil on the night of  Sept. 21 to plan for “The Sikh Journey in America” conference. 

An audience of  700, many of  whom were Indian Americans, listened to speeches about how 
early Sikh pioneers founded the Stockton Gurdwara in 1912 and formed the Ghadar Party in 1913. 
The party’s goal was Ghadar, meaning “revolution,” against British occupation of  the Indian sub-
continent. 

Speeches also addressed the racial bias suffered by many Sikh immigrants to the United States 
and their struggles to secure rights to land-ownership and citizenship. 

Between lecture sessions, the audience enjoyed an exhibition hall featuring posters depicting the 
history of  Sikh-Americans, the Ghadar Party, India’s independence movement and Sikhs in both 
world wars. 

In his opening remarks, Dr. Amrik Singh of  California State University in Sacramento declared: 
“This conference is about the truth that escapes our grasp.” 

Mayor Ann Johnston of  Stockton also greeted the conference, praising the Sikhs for their de-
mocracy and defense of  equal rights, saying they have “continually contributed to the good in the 
city of  Stockton.”

Session I opened with Inder Singh, chairman of  the Global Organization of  People of  Indian 
Origin who spoke about “Dalip Singh Saund: From Stockton Gurdwara to the U.S. Congress.” 

“His victory was a landmark of  epic proportions for the United States. He was born of  unedu-
cated parents, from a small village in Punjab, and identified with middle-class values of  the people. 
Saund has become an iconic figure,” Singh said.

While Dr. Jasbir Singh Mann spoke on the origin of  the Ghadar movement and three of  its 
leaders — Har Dayal, Savarkar, and Bhardwaj — Dr. Nirmal Singh Mann from the University of  
California at Davis recounted the plight of  Pakher Singh Gill, a precursor of  civil rights hero Cesar 
Chavez. 

Because Asians were denied the right to own land, Gill made a verbal agreement with white 
owners to lease and cultivate their farmland. In 1925, after they cheated him out his profit from the 
crops, he killed two of  them. Upon his release after 14 years in San Quentin Prison, he lectured on 
equal rights for all in the United States, England, and India, Mann noted.

Dr. Paul Englesberg of  Walden University concluded the first session with a speech on the 1907 
Bellingham riot in the state of  Washington, when a mob drove nearly 200 hard-working Sikh immi-
grants out of  the town.
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In Session II, Dr. Hugh Johnston of  Simon Fraser University talked about the immigrant ship 
Komagata Maru. In 1914, immigration authorities turned the ship away from Vancouver. When it 
returned to India, British authorities accused its passengers of  involvement with the Ghadar party 
and massacred 19 of  them. 

Dr. Karen Leonard of  the University of  California at Irvine spoke about the origins of  the 
Punjabi-Mexican community. Because restrictive immigration laws prevented immigration by South 
Asian women, she said, many Sikhs married Mexicans. There were almost 400 of  these couples; 
their children embraced both cultures.

Dr. Amrik Singh concluded the second session with an examination of  the Pacific Coast Khalsa 
Diwan Society, formed in 1912 by Teja Singh, a Harvard alumnus who studied at Columbia Univer-
sity and Cambridge University. 

Session III featured a series of  lectures on the Ghadar Party by Dr. Jaspal Singh of  Regional In-
stitute of  English, Chandigarh; Dr. Gurdarshan Singh Dhillon of  Punjab University; Dr. Tejwant 
Singh Gill of  Guru Nanak Dev University, Amritsar; and Dr. Gurmel Singh Sidhu of  Fresno State 
University.

The Sept. 23 program was held at the Stockton Gurdwara, where the brand new Ghadri Baba 
Museum, which houses an exhibition of  historical panels depicting the Ghadar movement and 
other aspects of  Sikh-American history, was inaugurated.

Its premier artifact is the printing press used by Kartar Singh Sarabha to print The Ghadar 
newspaper, the first Punjabi-language publication in the United States. In 1915, Sarabha was 
hanged by the British at the age of  19.

September 11, 2011 — Pacific Coast Khalsa Diwan Society com-
menced its year-long centennial celebration with a commemoration of 

the victims lost in the tragic terrorist attacks on New York City and 
Washington, D.C. one decade earlier, speeches in honor of the soci-

ety, and memories of a century of Sikhs in America.
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(Left) Session I pan-

elist include, from 

left to right, Inder 

Singh, Dr. Nirmal 

Singh Mann, Dr. Jas-

bir Singh Mann, and 

Dr. Paul Englesberg.

(Right) Just a few of the 

many volunteers who 

staffed the centennial 

celebration smile at the 

“Sikh Journey in America” 

conference registration 

desk outside the Faye 

Spanos Concert Hall at 

University of the Pacific.

(Left) Session II 

panelists in-

clude, from left 

to right, Dr. 

Bruce La Brack, 

Dr. Karen Leon-

ard, Dr. Hugh 

Johnston, and 

Dr. Amrik Singh.
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(Top) Some of the September 22 audience listening intently to perspectives 

on the history of Pacific Coast Khalsa Diwan Society. (Bottom) Audience 

members at the September 30 conference learning about the Ghadar Party.

(Below) The Sikh-American history exhibit displayed at both conferences.
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2012:
Two Conferences Commemorate Sikh-American History

September 22, 2012 “The SIkh Journey in America” Conference Speakers

        

       
Dr. Bruce La Brack, Dr. Hugh Johnston, Dr. Harold Gould, Dr. Karen Isaksen Leonard, Dr. Paul 

Englesberg, Dr. Jaspal Singh, Dr. Gurdarshan Singh Dhillon, Dr. Tejwant Singh Gill, Prof. Gurcharan 
Singh Aulakh, Dr Gurmel Singh Sidhu, Dr. Nirmal Singh Mann, Dr. Sukhmandar Singh, Dr. Amrik 

Singh, Inder Singh, Prof. Malwinder Jit Singh Waraich, Dr. Jasbir Singh Mann.

September 30, 2012 “The Voyage of the Ghadar” Conference Speakers

        

       
Dr. Jaspal Singh, Dr. Balkar Singh, Dr. Jagtar Singh Grewal, Dr. Prithipal Singh Kapur, Rajw-
inder Singh Rahi, Dr. Gurdarshan Singh Dhillon, Ajmer Singh, Dr. Sarbjinder Singh, Dr. Gur-

nam Kaur, Dr. Iqtidar Karamat Cheema, Dr. Tarlochan Singh Nahal, Prof. Sohan Singh Pooni, 
Dr. Amrik Singh, Dr. Gurmel Singh Sidhu, Jatinder Singh Hundal, Dr. Jasbir Singh Mann.

 

Dr. Jasbir Singh Mann
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2012:
The Ghadri Baba Museum

(Left) On September 23, an 
inaugural prayer opens the 

Ghadri Baba Museum at 
Gurdwara Sahib Stockton.

A glass showcase features 

artifacts including the first 

minute’s register, a stamp 

from the “India Famine Re-

lief Fund,” a Southern Pa-

cific Railroad pass issued to 

the first granthi, Bhola 

Singh, the original Articles 

of Incorporation, and a let-

ter written to the Maharajah 

of Patiala.

The next generation of 
Sikh-Americans gaze in 
awe at the Ghadar Party 
printing press used by 
Kartar Singh Sarabha 
Shaheed to print the 
USA’s first Punjabi 

newspaper.
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The original safe used by Gurdwara Sahib Stockton.
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2012:
“Dignitaries Rush to Grand Finale of 100th anniversary of Stockton 

Sikh Temple”

The 100th anniversary of  Pacific Coast Khalsa (Free Divine Communion) Society Stockton, 
California incorporated on 27th May, 1912, concluded on October 14, 2012 with a Sikh Parade in 
the city of  Stockton. The society established the First Sikh Temple of  the United States within five 
months of  its incorporation. South Grant Street, on which the religious flag unfurled amid objec-
tions from some of  the neighboring residents in 1912, has now been changed to Sikh Temple 
Street. Stockton City Mayor Ann Johnston dedicated it to 100 years of  eventful history of  the 
Stockton Sikh Temple.

The San Joaquin Valley’s prominent newspaper, The Record, covered stories related with Stockton 
Gurdwara from time to time. On November 22, 1915, when the new Gurdwara was inaugurated, 
The Stockton Record gave an honorable space in its popular pages. “The new Sikh Temple of  the Pa-
cific Coast Khalsa Diwan (free divine communion) Society was dedicated yesterday with impressive 
ceremonies. The day selected for the formal opening of  the new temple, which is located at 1936 
South Grant Street, was the 426th anniversary of  the birth of  Guru Nanak, founder of  the faith.”

Stockton Gurdwara became a hallowed site as it provided roots to the Sikh community, and in-
spired them to even lay down their lives for freedom of  India from the British rule. Though indi-
vidually, Sikhs could not buy land in their names, but as a community they held the title to the 
property of  Gurdwara and started functioning as an institution immediately thereafter. Founders 
instituted the Guru Gobind Singh Scholarship to fund education of  talented young Indians who 
were selected without any consideration to their ethnic background, caste or creed. Stockton 
Gurdwara also funded a delegation to Washington, D.C. in 1914 to testify at a Congressional hear-
ing on the issue of  granting citizenship rights to all Asians.

The Grand Finale of  Stockton Gurdwara Centennial concluded in two phases on October 13 
and 14, 2012. The event was marked with great fanfare by dignitaries expressing their feelings about 
the centennial events marking the hundredth year of  Pacific Coast Khalsa Diwan (Free Divine 
Communion) Society as the first settlement of  Sikhs in the US.

White House Office of  Public Engagement Associate Director Mr. Paul Monteiro came all the 
way from Washington, D.C. to read President Obama’s message: “Stockton Gurdwara Sahib stands 
as a testament to the trials and triumphs Sikh-Americans have experienced; serves as a center for 
civic, political, and social life; and displays the principles of  equality, service, interfaith cooperation, 
and respect that Sikh-Americans share with people across our nation.” Mr. Monteiro, on behalf  of  
the President, congratulated the Sikh community on 100th year of  the USA’s first Sikh settlement.

The Mayor of  the City of  Stockton, Ms. Ann Johnston, besides announcing the change of  S. 
Grant St. to Sikh Temple St., recounted how Sikhs remain an integral part of  the landscape of  the 
city. City Police Chief  Mr. Eric Jones and San Joaquin Sheriff ’s Captain Tom Desmarais assured 
their support to Sikh community and also invited them to apply for positions in the police depart-
ment. Stockton City Councilmember Dale Fritchen, Stockton Planning Commission member Sam-
uel E. Fant and Councilmember Susan T. Eggman thanked the Sikh community for inviting them 
on a historical day. Congressman Tom McClintock said Sikhs have a great history of  peaceful coex-
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istence in the United States of  America. Ricky Gill, a Sikh-American candidate for the US Con-
gress, spoke about the historical importance of  Stockton Gurdwara and the role of  pioneers in 
supporting American economy for the last 100 years. Congressman Jerry McNerney congratulated 
the community over their wonderful achievements during their more than 100 year presence in the 
United States of  America.

The author of  AB 1964, Assemblymember Mariko Yamada, expressed her feelings about the 
Sikh community’s 100 year trials and tribulations in facing extensive rejection while still contribut-
ing positively to the American social life. West Sacramento Gurdwara’s media chief  Darshan Singh 
Mundy thanked the assembly member for being a great friend of  the community.

The 2012 California Senate Resolution: “Relative to the 100 Year Anniversary of  the Sikh-
American Community,” introduced by Senator Lois Wolk, coauthored by Assemblymember Cath-
leen Galgiani and approved by Governor Jerry Brown, figured in talks of  many speakers. Assem-
blymember Galgiani dedicated it to the memory of  Sikh pioneers who left a wonderful legacy for 
all Americans.

Mr. Sarbjit Singh, Store Manager of  Well Fargo Bank presented a check of  $5000.00 on occa-
sion of  the Grand Finale of  centennial events.

Dr. Jasbir Singh Kang of  Punjabi American Heritage Society gave a presentation about Sikh 
Pioneers’ lives and their views about India’s independence. Dr. Rajwant Singh, Chairman of  the 
Sikh Council on Religion and Education, stressed the need of  a turbaned congressman in Washing-
ton, D.C. to clear the confusion of  Americans about Sikhs. Amardeep Singh Bhalla, Commissioner 
of  the White House Initiative on Asian Americans and Pacific Islander Commissioner on Presi-
dent’s Advisory, elaborated on President Obama’s concerns about Sikhs becoming a target of  ha-
tred after 9/11.

Kuljit Singh Nijjar, Secretary of  Pacific Coast Khalsa Diwan Society; Sonny Dhaliwal, Lathrop 
City Councilman; and Bhajan Singh Bhinder, Coordinator of  the Centennial Committee, conducted 
the three hour long program of  honoring the dignitaries. Manjit Singh Uppal, Chairman of  Cen-
tennial Committee, thanked all the guests for supporting Stockton Gurdwara and the community 
on a historical day. Dr. Harbhajan S. Shergill and Mr. Baldev Singh were appreciated for their spe-
cial efforts to prepare the museum in record time. Mr. Uppal thanked all members of  the Gurd-
wara Management Committee for making all events a great success. He said it would not have been 
possible without the overwhelming financial support of  the community members.

Hardial Singh of  United Sikhs, Hardeep Grewal of  Sikh Coaliton, Dr. Pritpal Singh of  Ameri-
can Gurdwara Prabhandak Committee, Dr. Amarjit Singh of  Khalistan Affairs, Dr. Gurmeet Singh 
Aulakh of  Council of  Khalistan, Jagdeep Singh Dhillon of  The Stockton Record, Gurinder Singh 
Manna of  Sikh Youth of  America, Harjot S. Khalsa of  Punjabi Radio USA, Jaspreet Singh Lavla of 
California Gatka Dal, Gurpatwant Singh Pannu of  Sikhs for Justice, Prof. Gurvinder S. Dhaliwal 
from Canada and representatives of  various organizations were also in attendance.
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Commissioner Amardeep Singh of the 
White House Initiative on Asian 

Americans and Pacific Islanders offers 
greetings and congratulations to 

Gurdwara Sahib Stockton from U.S. 
President Barack Obama.

Associate Director Paul Monteiro 
of the White House Office of Pub-

lic Engagement also offers re-
marks from U.S. President Barack 

Obama.

U.S. Representative Jerry 
McNerney, from Congressional 
District 11 (in which Stockton 

Gurdwara resides) presents his 
remarks given on the floor of 
the U.S. House of Representa-

tives.
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Rana S. Sodhi speaks about his 
brother, Balbir Singh Sodhi, 

who was was the first Sikh vic-
tim of hate violence after the 9/

11/11 terrorist attacks

Mayor Ann Johnston (left) and 
Assemblymember Cathleen 
Galgiani (right) pose in the 

Ghadri Baba Museum beside 
the Ghadar Party printing press.

Dignitaries, including Paul Mon-
teiro (center) from the U.S. White 
House and Baldev Singh (right), 
designer of the Ghadri Baba Mu-

seum, gather to view the artifacts 
in the museum.
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Dignitaries sit and listen atten-
tively to speeches recognizing 
and honoring Gurdwara Sahib 
Stockton’s centennial celebra-

tion.

On Sunday, October 14, Bhai 
Sukhjiwan Singh leads prayers 
in honor of the Centennial An-
niversary of Gurdwara Sahib 

Stockton before beginning the 
Nagar Kirtan.

On October 14, Sikh-Americans 
pack Gurdwara Sahib Stockton 
during prayers in recognition of 

the centennial celebration.
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The head float in the Na-
gar Kirtan leads the pa-

rade carrying Guru 
Granth Sahib Ji in honor 
throughout the streets of 

the CIty of Stockton.

Sikh-Americans partici-
pate in the final Nagar 
Kirtan celebrating the 
centennial of the Sikh 

settlement in the 
United States.

Carrying on the 100-year 
tradition of langar, Stock-
ton Sikhs widely distrib-
uted free food during the 
centennial. Langar was 
one of the primary rea-
sons for the founding of 

Gurdwara Sahib Stockton 
in 1912.
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2012:
Ghadar Spirit Burns on at Stockton Gurdwara

 

(Top) Mr. Baldev Singh and Dr. H. S. Shergill and a team of volunteers 

provide Sewa at Gurdwara Sahib Stockton to construct the Ghadri 

Baba Museum. (Bottom) The Ghadri Baba Museum, seen here under 

construction, would never have happened without the selfless service 

and expertise of Dr. H. S. Shergill and Mr. Baldev Singh.
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(Top) Sikh community members on steps of the State Capitol on April 

19, 2012 after testifying in favor of AB 1964. The Workplace Religious 

Freedom Act of 2012.

Gurbani Memorization

Sikhi is based on a divine word 
sourced in Gurmukhi script. The 
composers of  Guru Granth Sahib 
emphasized the importance of  gur-
bani and the founders of  Pacific 
Coast Khalsa Diwan Society took 
care to be gurbani aware. The sangat 
of  the society initiated a “gurbani 
kanth mukabalay” gurbani. Stockton 
Gurdwara Sahib’s gurbani program is 
led by Baba Joginder Singh Ji. Dias-
pora born and raised Sikh boys and 
girls enthusiastically partake from ages 
three to 20. A team of  30 judges and 30 volunteers managed over 260 participants in 2012. While 
Pacific Coast Khalsa Diwan Society celebrated 100 years, Gurvir Kaur won first prize in the gur-
bani memorization competition after reciting from memory 21 gurbanis.
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Kirtan Competition

Kirtan competition, led by Isher Singh, judges children based on traditional singing in ragas and 
string instruments.

Khalsa School
The gurdwara has served as an institution of  schooling throughout the Sikh history. Diaspora 

Gurdwaras have been a cornerstone of  instruction in Gurmukhi, history, kirtan, and gurbani. Since 
1912, Stockton Gurdwara has been involved in the education of  the Sikh people. Specifically, since 
1989, it has maintained a Khalsa School every Sunday. Since 2009, the gurdwara has also taught a 
Saturday school led by Bibi Amrita Kaur and Bhai Satnam Singh. Amarjit Singh Panesar has pio-
neered these school efforts since 2000. Dr. Iqbal Kaur has been the principal since 2000.
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California Gatka Dal
California Gatka Dal (CGD) was founded by Bhai Jaspreet Singh Ji Lavla in early 1989. In 2000, 

CGD participated in Stockton Gurdwara’s 2nd Annual Nagar Kirtan, and still continues to partici-
pate. 

From 1989 to today, CGD has expanded tremendously. There are students from Stockton, Man-
teca, Fremont, Riverside, L.A, El Sobrante, Fresno, and other cities. Bhai Jatinder Bir Singh, jathe-
dar of  Riverside’s gatka akhara started an annual Holla Mohalla tournament, in which CGD teams 
from various cities get together to perform in front of  each other. In 2007, the jathedars got to-
gether and decided to start hosting Gatka Camps. Gatka Camps are three-days long, and held once 
or twice a year in different cities throughout California. Gatka Camps are strictly for introducing 
and teaching gatka to the local sangat, expanding the skills of  those who already know gatka, along 
with holding discussions, and instructing how to maintain a Sant Sipahi (Saint Soldier) lifestyle. In 
summer of  2012, the Stockton and Manteca akhara got together to host Gatka Camp at Stockton 
Gurdwara, in honor of  the Gurdwara’s 100 year anniversary.

CGD’s founder’s main goal was to introduce Gatka to California, while preserving the tradi-
tional art and practice started by Sri Guru Hargobind Sahib Ji. Today, there are over 150 students 
all over California maintaining the image of  CGD. In 2011, CGD made its grand appearance on 
the international stage when Bhai Jaswant Singh Ji Jassa, Jagmeet Singh (Fresno), Avtar Singh (Fre-
mont), and Tejpaul Singh (Stockton), headed by Jathedar Baba Chattar Singh Ji, went to India as 
Team USA to participate in the Gatka World Cup. The five Singhs represented CGD magnificently, 
and brought home the 2nd place trophy not just for California, but all of  the USA.
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